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THE ADVAITA VEDANTA
OF CANKARACARYA

V. -THE COSMOS (BRAHMANDA) *

Does the World exist?

If Brahman is «advajtam » (without a secopd), the one o
rea ity that Is qr canab h t gver speaE about awormx
et the ScrrB ures resentt ewor ré) ticto Ja man,
an rescrr e rules o conduct for the individuals n oing 0
t evr dently take or rante the reality of the Word and Ehe
mutrg jcity of souls. T ? tinerrsa expe |Fn ¢ of mankind aao
points to the existence of plurality and real distinctions. How
we account for all this?
«To the preceding objection we reply, 'It ma% exist as rn
or marY emperrence Even on our ?o view th
|st|ncton exist, as ordrnar experi nce urnishes us wrt
B us In tan es. We ?ee or Ingtance, that ﬁves fﬁm
S an ?r mod Ications of the sea, although the
really are notd erent from the sea-water, exrﬁt sometimes |
the State o mutual eé)afratron sometimes in t ?tate of con-
{antron &c. From the fact of their being non-different from
e sea-water, i does not ol owt at they pass over into eac
oth er an %arn althou ear 0No ass Ver. into. eac
are not different

other’ st rom t a 01t Is in the
case un er IScussion aso The ené%yers and the objects of

r ent do not H]as er mtog other, ano‘1 et they are,

iTfere ttr Ig est Note: t en oVers’

arete In |vrd a souls; and % "0 ets of enA t the

terra word And_ alth ugh the epjoyer is real an
ect of an, .since t e unmodr e creator imselt,

so far as eenters |nto the effect, (JS called t(e Wer ccor
t (T

|ng f0 th egassa €, avrn created he entere i,

Il. 6 | after Branman has entered |nto |t ffec
psses mt iastate of distinction, In conseﬂuence o? t(ne eﬁect

aoérn as a limitin {ant us(s as the unjversal etner |sd
dg its. contact with Jars and other limiting agjuncts T
conclusion is, that the distinction of enjoyers -and” objects of

Qazrt of the article see Ephemerides Carmeliticae, Vol.



82 FR. CYRIL B. PAPALI, 0.C.D.

H ment |s sshble although hoth are non- dtfferentF
Bratiman. thei g g cause, as the analogus instance of the
sea and its wave§ demonstrates ».x

?o the |s nctton hetween the in |V|dual éouls and the ma-
terial worl Scriptures speak about and our own expe-
rience attessto |s (?ecttve an t that eﬁtent tru fe But that does
n&tlmean t at the distinction an the objects of distinction are

«The refu |onc atne in rece tn was set for
«T futati din the di tf t
ont condi tono lt)r%ettca sttnctto eenl ersan
th eo Jects of enjoyment etng know edeg In reall owe-
ver thatdtst Inction goes not *st hecaus thfere is_ynde too
be non- |I erence Identit %au e and fect T ee ect I

hls m%”' i worﬁ cons%f (l]ne e?tegtr &nts U 8Qrsttogdcatﬂaet

|n rea it qt IS NQ erent from the cause, as No existen-
ce a a rom tne caus (ne point 1s |I|us ated thh ﬁt
suﬁ e of clay an Z]

[

ots ade out %ht cla ds

stance, the pots merely its mog |cat|ons These mo tftca-

ttons or effects are names gnly, exist thyough orongtHate rom
geh only, while |n reality” there exists ng satc t ||n%1a
ification. Ln S0 far a?] ey are names(S deua ffects

I|st|nﬂU|shed names) they dre untrue; In 5o far as they are

ay t ey are tfue ».%

Here we ﬁee tpe tend nc of Vedanta tp see n the materjal

cause g[acttca fcat1<sa ity. This r atton 0 t e

nrt]atert ause (a egacy o 3 nya phl 050 defends
Te « Sat- ar a-vada » or ‘the doctrine of the reeX|fsftence of thf
ect In th ecaHse Accordtp\?eto this theor aII tt]ee

ects emsta-
rea goten lally b tPosn ly, In their atena cause: not ong
the treé in t butter'in mj t%ut a|so pots In cIa?/ an
stat es T e axiom of this sc ate

A gol IS «nabhavo v

» w t eX|sts cannot, be gestro and «nasato VI ate
ava » (What does no exwtW cannot e pro uceI) he ton-
trar%/ the N[)[/]a ya-Viagesika schqol holds «asat-karya-vaga», the
(Loc rtne( € non XIS'[GECE of the effect rtor t0 ausaéton ut
the sat Ma vaga of hya as adopted vaéta edanta pas
to en erstoo W|thacer aln reservation. Instea of saytngt at
the ef ectPreemste in th e cause, w1e ought ratheréo say that the
cause an Inues appa][ent as the effect anljara 0es not admit
the reality of the ‘effect as such. Conseqlently some  discerning

3 SBE. xxxw i 319, 320.
19 [bidem p. 3
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Bomment%tores hﬁve suggested ankara's theory of cahusalrtg
e termed «Sat-karana- a a» or a Tr; {0 rtri
ctg IS an Ius on.

ran tt ; calusﬁ% ed)tlsftosllrsvrr]rs at a}rg mult} tt?aen IeSxErerrence

IE)SOgean?T te S crr% U(r:ltteOS gxl yt £ TUFGSSIOS conduct PrﬁEﬁfélgﬁ(};{%&

rcsg as? Does not this assumption undermine al

« These objections, we r)Pg %not damlage our position be-
cause the “entire com le enomena exrﬁten e s, consr-
W strueas on astekowﬁ1 of Brahman peing the
Selt of all has not arisen: IJlust as t antoms of a rea are
consrdere% to be true uné the sIee% r awakes. For as long as
%ers?{r snot reached the true knowleqq % the unity
the Se %ong it does not enter hi mrn tattewor
effects w]rt Its means and OHECtSﬂ qtknowe ﬂe an |ts
results 0 actr ns IS untrue; he rather, In conse ue cfe
nor nce, oo on_mere eff cts (suc as ho ?rrng
t%cg ormrn arto nd hel 0”%\? t is Se -
anb nrea the S Hence, as
as true noweg oes no resent |tsef fhere IS no
rea onw teor?d ry coyrse of ecu ar and re gIous actl-
vity shou not hold on” undisturbed » .«

Here Qankara anticipates an objectjon even more radjcal and da-

a\grn to nIs ofsrtrorr)r fsthewom IS unreal, then tue Vedas t?rem-

ecf?r art of the visible world nr]st be unreal as well: how
cou they give us a true notion of the real Brahman?

«Thrs obrectron we reﬂ ?wrthout force Sbecause as a maj-
1ter of fact we do see real effects to result from unrea causes),
Qr we observe that death sometrmeﬁ tak es[p rom rgr -
?rnar y venom enaman rmagrnes imself {0 have been bit-
egb a venemous sngke and ffects ( %fwhat IS perceived in
adre m? such as the bite of a_snake or hathing In a river take
Pacewt re?nard to a dreamin rfers n. But it WH|b fard
hese effects emselves arg % These effects. themselves,
we reply, are unreﬁ n e ut not so the .consciousness t e
dreapl gperson ? them. This consciousness Is a rea
result: 1Or 1t Is not subate bg/ the wa Qg conscrousnes?] F
man who has rrsen rom sleep does ind&ed consider t %

fecsp%rc Ived by him in his dream such aBb hg itten Dy a
snake, bathing in"a river &c., to be unreal 0es not'on

4 Ibidem p. 324.
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that aceount consider the consciousness he had of them to be
unreal likewise » .4

So the world, thoygh unreal, is o%rectrve e(notr'\ﬂh and to that
ext nt true. I‘ has to be transcen ed ytru % but not
neg ecte as long as one _Is und r the spe avl h/t %F ara

qdrnsf]sts on the rsttnc ion rfft Wakrnig ordf[ the dream
world, though in the tinal analysis they are Illusory:

«It IS not tr%e that the world of dreamf is real: |t |s mere
|us|on and erer Hotda partrceof rea |t¥ in it W g e
cause the nature ream wor|d ? ot manifest itself
with the totality of thF attriputes ?]‘ rea t% s. What then d
?u mean by the totality? The fultilment of the con hrons 0
?% trme nd cause, a dthe crrcumstance of non- re utatron
Al é ese have therrtsrr)here n re% things but cannot eapgplre
t ﬁams In the i gace t ﬁrer in a dream, no pﬁce
or chariots an tt}F the se¢qnd pz%ce we see that
ict with the %ondrtrons of time. ..In the
thrrdgla% there do not exist nt state of dreaming the
gursrt] Iclent causes for ert er thou or actron e
ourt plaae the chariots, horses &¢. w % the dream creates
are refuted, i. e. shown not to exjst, tewakrn state, And
apart from' this, the dream Btself e utes what gt creates, as
Its end often contradjcts Its ?rnnrn what at first was con-
sidered to be a chariot turns, In a moment, Into a man and
what was conceived to be a man haf all e1t once become a
tree cripture 1tse[f, moreover, clear a/ eclares t e C arr?]ts
&c. of a dream to have no real existerice: ' There arqe nqQ cha
rrfotsdn that state, no horses, no roads &c.' Hence the visions
ream are mere illusion ».«

But this does not mean that the dream world is devoid of all
béecgvrm and utility, or that the wakrnqw&d has any reality In
th te sense. S0 Qankara hastens 1o add

«We only maintain that the world connected with the mte]r-
mediate State ﬂ] . the world of dreams) 1s not real .in t
samehsense as eword consrstrn gf ether and so on is rF
the other hand ust remember that aIso the so? led
real creation wit |ts et er, & not absolutely rea
S.we have Prode hefor a 4) the _entire xPanse of
t mgs 1s_mere ilfusion. T e wor consrstrn%vo ether
remains fixed and distinct up to the moment When the sou

dreams are jn con

« |hidem

idem pp. 324, 325,
2 SBE BRI op 134136,

PN
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cognizes that Bra ma is the Self of all: the orId of dreams
gtrhe other han sub?ated0 [) ewa state, T hnt
the atter.Is mere |IIusron has therefo 1o be und rstood wit
a distinction » s

The Origin of the World

Havran; ranted the world abjectivity, the Vedantrn has t% -
,arn Its origin. That Brah man Is"the calis wor een
read dec ared n Jre eco Jerfse 0 teBr traﬁ Now
%es 1on IS raise In cause IS Br man on
the ficlent cause or. aso t e materra cause? ?oes wrt ﬁ
sa rng at by m erra cause here I n%t mfeant mater but that
substance the mo cation of which 1s the effect in question. The

arguments of t?se who mahntarn that Brahman is only the effi-
ciént cause are first set fort

«ThF purY]apaksrn [/adversary]f marntamds at Brahman evi-
dent rst %peratr e cause 0f the wor ong %ecaufsle Scrip-
ture declares his creatrve ener to be grece Iy ection...
For observatron shows dt a]t e actl cgo%at e C3USes
onIy suc as potters and the like, |5B3cede reflection...
It 1S, th eﬁefore aprir riate that we sholll vrew rrme crea-
tor,in the s mfe (]; t. The crrcumstance of his er known
ﬁs "the Lor urnish es another arg rlr(ment Fo[ ords such as
rn%s and e]son ﬂ Vivasvat are”known only as ogeratrve
causes, and the highest Lord also must on that ac g Re
viewed as an. onera ve ﬁause or] — Further, the ¢ ecto the
creator’s actrvru viz. this. world, is seen to ‘consjst of parts,
tﬁ be no rntellq nt and impure’ W% must therefore assume
that its [materia cagseas Is of the same nature: rJt Its
amatterri gene | observation that [material| cause an
ect are alike I kind. But that Brahman does not resembl
the world in nature, we know from mang scriptural passages
?uc as, . It |swrthout arts wrthouta f1ons, ta qur without
ault wrthPut faint”’ Pn 33 there' remains
0 other.alternative b to ad gt t}hat n addifion to Brahman
f ere exists a materra cause 0 ewor |m ur nature
fuc as IS knan rm smrti i ya-smrti], tr?rne tg

Imit the causality of Brahman, as dec aredh by Scri
operative causality »

As we see, the arguments adduced above to prove that God is onl
the e?frcrent causeJ o[pthe wor(ig and not Its n?aterra cause also, ar

43brde >P 138.
4 SBE. XXXIV. p. 284,
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uite, pIau%rbIe and should have convinced a h)h oso her of Qan-
ara calibre had thv\y not rneﬁolr nyLed to that t conclusron
But that concl usron as Inevitable In the absence o enotron of
“creatio ex nihilo w 'ﬁ notro]n we have recerved onIy rom E&eve-
lation, whatever the g rosog ers may SFX about the possibilit
of arrying at it by reason a ne tere re Brahman ere onl
thﬁ efficient cFuse of the wor we would have to oo for so e
other materh cause, thds a lnrttm another coe ernal pnnc
It was this, danger o ISm tscared ara aqwag
the ab ve osition. F ides, t e crrtrlg]tures sa”] out Bra Et at
[T you [t you will now everything that there is. Now, know-
rn the effrcren cause aone ar ankara, yo cannot kno
the effects: knowing t ﬁ pott or exanwle 0es nof enaple
ou {0 knowt e nature o ots e can make. Whereas knowmg
e material cause you know te opjects produced qut ofr
ause in Qdap r steor¥ the effect 15 nothing but the mate-
rra cuse modll the modification ad ing nothing to It but name
gn g ci idental modes cordrn to t(hrs View, see
ock o mr ersas 00d, oramosta as seem a e
statues that can emaeouto it, T rse 3eratro % macterra
causa rtay 1S reeoonsrble or most of the tr] les of the Advaita
Vedanta. We give below Cankara’s reply to the toregoing objection:

«To th|s we mak% the foIJowm y lFrahman IS t0 be
acknow edged a eamaterral ca se s well as the oPeratrve

cause; hecause this téervrew 06s.not con Irctwrth
missory statqements and 1llu trat \ie instances. The promisso
statementc iefly meant rst ollowing one: ' Have yoy ev [
E or that n?]ructron y which that which 1s not heﬁd
ecomes heard: atw ich 1S nﬁt percerve ercerved that
which Is n tkn wn, known?’ asaa e
Intimates t through the co nrtroB of one 't n ev [er g
else, even If (previously) unkn comes known.
cognrtron of everything"is possi e t rou h the cognrtron of
Hre material cause. On the other hanfd ffe fs are not no
ferent from their operatrve causes; for.we know, rom
nar experience that th r en er for rnstance IS d ferent
th e house_ he has urft rah man IS at the slan(]e
rme the o erative caus t]he word have éo conclu
rom th rcumstance that there is no ot er quiding being.
T Sel rs thds the or[)eratrve cau?e becayse there Isno otfier

Ing princl he material cause, because. there 1S no
rgspbstaﬁce ?rom which the ond cou? originate » &

& Ibidem pp. 284-266.
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The great meJr ! of trHs argumentatro hhat the ?ntrre causa-
lity 13 centred In Br men:” Its aw that the effect is consi-
dere merely r fication o t e cause. Qankara realizes thfld
the doctrine of man being the materral cause also 0 the wor
IS open to atta rom many cLuafrﬁrs He h rmse ormulates one
of the main objections nthe following words:

«The Vedan %oprnro that the rQIteIL igent Br hm nis maﬁe-
rial cause of this world 1S untena causet e efect would
In that case he of alr altog ehher]dr ferent character from the
c]afuse For th rs wor which the vedantrn considers as the

ct of Brah man erceived F\o he non rntellrg Ht and 1m

ure, conse uentydr rent In character rorE ahman; and
ra man ag In |s“dec are b}/ sacred texts to be of acharacter
dif ererit rom tﬂv \ﬂ Intelligent and Rld ﬂ%s
0 anatogether if erentc aracter cannot stand fo eac
In the relation of material cause and effect, .«

To this objection whrch by the way, is a very valid one, Cankara

gives the following reply:

«Y%ur assertion that thrs world cannothave riginated. from
man on ac ounto the difference of Its ¢ ac}er IS not
oune 0 a\sou el true ten . Forwe seet at rom man,
C now(f he rnte Ir?d non-intelligent things

arrla nails o{ iqinate, and that, on the her hand,
”on -Inte r| ung SCOr-

?rom avo(wesd ent matter, such as cow

Prons an ranjmals are produced, ..If absolute” e ua

Ity were Ipsiste F qrn th ecase of one thrng berng the effe

of another), the relation of mat ial cause r]g ect (w rc
e two w uld be anihilated.

ajter ali re UIres a ,(st(h Hon of t
I ﬂgarn it he re ar that in the ca(si men and hair as
as in that o ogrons and cow- there Is one cha-
racten tic feature, at hich i found n the effect as well
as in the c%use viz, the quality of hein neartwyn tui
we reply that in the case 0 Bra ma and the world also
?ne i racterrstrc feature, viz. th at of exrstence (satta), h
ound In e% er etc. (which are the efectsm rYV as rn
man whrf IS th? cause).. However conclu ef £an ara we
canbnlotdfu gcarrythrs matter Yar umensaone ut have
o Jt ccept It op scriptyral a [)rty crr fure
%c ares That octrrne IS not t tarne ay ar U-
ment ut w gn It rs de ared by anot er, t en O de Eest It
1S eas erstand £ Do no apply rea-
sonin totose things whrch re uncognrzable etc. ».47
& Ibidem 8 300,

47 1bidem pp. 305-307.
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The final conglusron therefore is that Brahman, is the toterl
caus]e of the world, whic lﬁora means the effrcrent as Wec’
i e material calse, O ‘“r%tn Gy dnc material Cause mal D6 sa
hecause it 1S ﬁre neaterrai cause thaP transtforms rtse[f and contl-
nues as the effect:

«hecause onI;(r when the [Lmat rraIJ1 cause exists, the effectlr
observ dtoe ist, not whe 0es hot exist, For rnséance ? %/
w ent e clay exists the)rar IS observed to exist, and the clot
only when the threads exist.. Nor is the |ar o servedt exist
n(J when the potter exrsts for In tha fase non-difference
ntity does not exist athou%h the relatign between the
0 is ‘that of an oPeratrve cause and jts effect L 8
. Wg maintain, therefore, as our final conclusion, that
milk an other substances are caIIed effects when theY are In
the state of curds and so on, and that It 1S rm{oosfstr e, H
wrthrn undreds of years, ever to brrn a out a ectw IC
Is different from its ¢ use Th eh ? ental cayse of all ag-
ge ? In the form oft Is and that effect, up to the last effe
Just as an actor appears In various r es and costumes

angtherecy ecomestg basis of eﬁl th(e current notions and
terms concerning the phenomenal world » .4

That the material cause itself contrnues as the effect after the
latter’s production 1S as r?%df as yrng hlat the effect was pre
existing 'in the cause ever before Its actual appearance.

«Wat th effe t exists be ore rts origination and is non-
r erent rom t e cause, follows from rea oning a ﬁll as
rom a further 6cEHoturaI )Passa e. We ﬁ Irst set fort tn
ar umentatron naryfe perience teac es us that those wno
to produce certain’effects, such as curds, or eartnen jars
or o den orpaments, employ for thejy pureoose gerterrn deter-
mrne C usaI substances such as milk P 3
G
acootrednrtng tot atdoctrrne gh teac%e}sﬁﬂ tthe ef?eﬁtbrg %%2
s%f ects are

4 Ibidem p 330 3L
49 Ibidem p.
p Lucretrus De Rerum Natura I. 159-166:
« Nam si'de nihijo fierent, ex omnibus rebus
omne genuys nasci posset, nil semine egeret
e mare primum homines, e terra posset oriri
squamigerum genus et uolucres erumpere caelo;

before Its actua uctjon

or r{ before therP actual o HRE

rgrnatron all e
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ﬂuall% non-existent in ar}X iausal substance, why then should
ras, e p rciducedlfro I I)[/]and not frorﬂ clay also, and
s from clay only and not from milk as well? » &

But would it pot be agamst the doctrlne of the Vedas to hold
that the effect exists someh \iveven eore1 Its a%tua production,
when the Scrwtures regeatedy proclaim that betore creation the
world was non-existent:

«This we deny. For t%y the non-existence of the effect
Vious tf’ Its p ductio \5 not meant a soIHte non- ex*ste ce
but on%]a d| erent qualit ?]tate viz. the state of name

bem%1 unevolved w IC staJe 1S glffe{ent from tp
s Rl b e
existent, although then aziso |tpeX|sted |(?ent|c%I with 1ts cau
Se».5

Here the adversary raises one maore obéectlon if the whole

effe tv}/as alreadg/ there I the material cause, what is the specia
need of an efficiént cause?

«You[] obhe tion is rethed we, reply, ?h/ the con |d§ration
that the endeavour of t e causal aﬁent ay be Ioo} P
navin ?Opurpose In sp faras It a anges e causal substan-

ce |n the torm of the efect That, however, even the form of

8ft e ef ech et in prevmusg non-existing, bté
ngfs e cau e already because what’|s de-

aloclnye 56 fhoo canno ata e have alread shown

The doctrine t at t fect ﬁegag et)élsttﬁgt Orn\é agﬁo

t0 IS actual orlgmaHon mo[eover h

that the activity of the caua ent haE no object; for w
0es not exist cannot possibly be an object » »

This last ar?ument however illogical, is remarkable for its mg

nuity. Theefe%t IS that WhICh[] eIves the actiyity of t eeﬁflm t

cause: In the absence of somet mg to receive Its act|V|t

ment cause cannot even r%m to function, Hence, the ctm}y
h fficient cause, %r from disproving the pre- -existence of the
ect, In fact demands It.

armenta atque aliae éudes qenus omne ferarum,

mcerto artl culta a¢ deserta tenerent.

fructus idem arboribus constare solerent,

mutarentur ferre omnes omnia possent »

» IS XIV. p. 334,
DI

st 5
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The World and the Word

Here we have a dqueﬁtr n closel connecteq with %he sug ect
under disc ssrog row into_reliet one o

concepts of Hinauism. The Vedas repeatedly assert that t ewor

Proceeded from tt} e Word (Vak, the same Tot as Vox H ,
alses a roblem gank ra; it Brahman is the tota and only,
cause of ?wor vY t sense osrtmak%to brrng rnthF word
S%chsté?e of the world? To this o jection he makes the tollowing

«The ori dnatron of the w?]rld ﬁrom the "'word ’ is not to he
ungerstood In that sense, that the "word ’ constitutes the ma-
terial cause oft he world, as Brahman does; hut while there
exist the everlastin words vr]ose essence IS t power of de-
notation in connection with their eternal sense ie the akrtis
denotedg the accom Iﬁhment of such .in rvrd things aa
are capable of aving those words %pJ)Ire them 'ﬁ alle
an orl rnatron from those words... Scripture declares In
fferent gaces Pat th? WOr( r]ec% es th crea lon. Smr (s
also de r\{) rs. 1tself as Igwfs In't %gernnrn IVing wor
without rnnrn% ?r end, form S, Was . uttered
by Svayamphu fexrstent? from whrch all achvrtre
cée nd again, ' The sevefal pames, actions and con r(fons
of all 't ings ne sha d In the beql nnrnrq from Ithe wards of
he Vﬁ Man, 1. 21). Moregver, know from %serva-
tron that ahy one when setting about some thrn
WIS es to ac omPI ish, first remembers the worad en?trng the
Ht rh after that %ets to work. We therefore concludg thet
efore t e creation the Vedic words became manifest In t g
'ﬂ rayapatr the creator, and that after that he create
the thrngs orresponding to those words » 5

Here we see the H]Iace of ! Ioegos in the Hindu scheme. The
SHecreso al rgossr le things exhst ternally 1n the form of words In
the reator, At the comrBe cement 8 each cosmic
cycle edecrdesw ich of these are to be translate rnto actualrty
as rndrvdduals The real Vedas are those eterna vrr]ors which too
are rendered in human terms an reveae at e beﬁrn?rhﬁ;
ach cosmic cycle. The Vedas aétlﬂage;%aylma e mentio an

arnr/hgrvréuals gassm\%reﬂ\llsenthat are mean %)lllst nC%trttg%seUHﬁg}ga

h{ﬁeso ern?s and ag h s which recty in al cosmrccces
e Woids, 0 e] r%rh human, Qerive thgrr ore %
truth not from  their corresporidence to 'the created things t

B Ibidem pp. 203, 204.
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arently, refer. to hut from their corresgondence to the eternal
CIES exrstrn rn hemrn of God. Hen& the total (m ?]srbr Ity
rsr_)rovrn hem! — %n? we. may add proving them as
we hose who do not rev? in a ersonal God— least for
IP e duration of the cosmrccc% eIreve the specres to exist rg
Be ka a ether for want.o etterwor% e]ywere percelve
the Qreat egrs in their Xoegrc trance and rerdered in human
térms | t e Vedas. In any casé the Vedas are irrefutable truth.

VI. - VIVARTA-VADA AND MAYA

The contfntron that Brahman s th rBaterraI cause of the
cosmo% has placed Qankara in a very vulnerable position. It 1S evi-
dent l] nhaterra cayses under\go charr%e n bern trans ormﬁd
Into t err cts, | eref re, We cons an o t
materra cause of t [} w% we must also e re%ared to ad mrt
grat rahm nrs Oqe le. To this objection, IS quite valid,
ankara makes t owing answer:

«Thrs obj ectron we reB 1S wrthout force, because a nt}r]mber
%rrpt assages H ge irfrc tion of Brahman
teac tto e absolute L}/ n% Iess utast Numerous
scrrrt)tura texts are g ced to th e ‘oné Brahman
t wo qualities of ern% subject o modr r(catron and o berng
h JO It canBot both be “ascribed ou_ say, *
ey.not be both lg)redrcated of Brah n (the former
durrn etrm 0 the subsistence of the world, the latter du-
rn err o reahsor tron st as rest and,motron ma
re ate of one ho h erent times)? *, we re 8
tequa rfrﬁatro absolute cha eIess utastha recludes
this. 'For the ¢ ang ess Brah ma cannof be tpe s stratum
0 var rn attriputes. And that, on account of the negatron of

all at h tes, Brahman rgally is eternal and changele
ready been demonstrated » .5

Of course the obnrectron remains un ns ered, but Y)VT Te here
an uncom)romr assertion. o t}he absolute immutability of B a] -
man- W t% ﬁars reJectr ere rs the Pzérrnama vada (evolu-
Pon theory? Ich maint rnst at Bra man un ergoesar al trans-
orm tion”1n evol vrng Into the world. Gan aras own so ution to [

the. above problem . Consjsts In deng ? the real rtX of the world
while savrng Its objectivity, as we shall explain later.

5 Ibidem p. 327.

S has al-
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There are a few% ﬁ hheorle explaining tEe relation of the
world_to Brahman, w Brahma-sutras take Into %onsmera-
tion. Tﬁ first |s the Bhedabheda -vada (emanation teor
Acmarat a, which 1s explained ¥ Vaca EJatI In his B 6\“
follo s 'As the slpark |ssumﬁ] rom a fire are not abso ute
dlfferent rom the f|e hecause ely partlmpate |n the na%Jre o
1(he fire: and, on the other a e t a solutely non-different
rom % because in that c e cou éﬂstm |shed n Ither

ﬁ we nor fer ec othe 50 the |n IV aﬁs
¥v Ich_ar Brahm an —"are neither abso ute ditferent

rom Branman, for that wou mean that theY are not o t e natyre
of mtelllﬂence nor ahsol TW non-ditferent from Brahman, be-

a at case they could not bedlstmgmsm from ahotper

ecause, | theal ere |dent|cal W|th Brahman and therefore
ommsclent it would be useless to glvet em an¥ mstructlon Hence
the m%wdua souls are %chmg rom Brahman, and
ome at non-d erent eda, n a a at the same time);

ence the name o the system, ' a
Next %omes the Sat a]bhega (re dlstmctl n? heor¥
dulomt, which 1s aIsoe ained In' B amal as ollows: The indl-
vidual soul 15 abso uteY dirferent from. the, hlgh st Self; 1t g |n
quinated by contact wjth its ditferent |m|t|n9 juncs 'But 1t is
Bpoken of nt e Uﬁanlsad? a non %ferent from tE ?hest SeIJ
ecause, aftter having purifie |tseI ymeans of knowiedge an
me Itation, It maw ss out of the o% hecome one with the

ghest Self. The te tof the Upanisad thus trans ers a future state
of non-difference to t lg)resent time when d*ffer ncg actual
exists. 'Accor Hg to thls theory, the COﬂdI'[I(ﬂ] individual sou
IS S|m| al %o t t of rivers that remaip really (not mere gP
ren ly) dif erent from one anotner and the sea until the ge
e sea Jo |n "name and form’

The third opinion Is that of Kagakrishna, aCfordln to which
absolyte f]dentlt exists getween individual 'souls and” Brahman
even In the present condition. Having exposed the three views,
Cankara concludes:

« In the opinion of the teacher Ka(t]%akrlshna the non mOdIerd
nest h rd qwself IS the Indivi oul not anly g
marat t u% meﬁmn g to say_that the soul Is not (ab-

solutel d| ferent om, the highest SeI yet |nt|mates

there does eX|s|t ac rt in reJatla Pf ca se and effect eﬁween

t e h| hest Sef e]m lvidua sou nd not the re atlon
a] lute i entJ 05) |on of Audulomi agaln cearg/

|mﬁ les tha 1(the fe ence and non- dh erenﬁe of the two d

d op ditference o ?ndltlon these three opinions we
conclude that the one held by Kagakrishna accords with scrip-
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1ture because it agrees with what_all the Vedanta-texts rgso
or mstarhce the passa ge Tﬁat art Thou Qalm at Inculcati

ly on the opinion 0 nshnalmmo taI|ty can ewewed
as e result of the knowl dge of the soul».

According to Advaita the process by which the. osmos ro-
ceeds f[]om rahman 1S }va la_or apparent m? ificatjon
whole t '“ﬂ us produce rom Brahman 1s unreal hut o ectlve:
It has all the app arance of rea |ta/ without owever Its substance.
Bem([] objectiv eman S f’ se: dt Brah ma[t cannot be ag
g nor |rect B or thtah |sregutab roduc:t An
VEL It myst some ow e enve from him, because the cntftures
are_emphatic in asserting t at Brahman | t(ste cause of al hf]s
and t ere IS nothtnﬁ; else”th flt ma e Invoked as the cause oft
cosmos. Faced wit ths Hlemm a]nkara resort to M

steno rt%oY]ver of the Lord, whic nou

|nct rom him, nor.sq unreal as ea so uteyt fn:tent
i tthtas“f”ér%t‘t??t% tis usory worly of neme and form,on. e

I

3 fr nts and matter, ﬂt rH y

t |s wor us through t E mysterious
man comes at once the matenaq andI theye{f?lment
ca se o t worl
Once admitte Ma%/ will behave for the rest like the Prakrti
ﬁnme att?r of ahg 0S0p ¥ with this difference that
elPra rtl Tunctions on”the plane of reality, Maya remains on
the illusory plane.

« Belon |n to the S?If as jt were, of thF omnjscient Lord,
th ergta ame and form, tae igments of Nescience, pot t0
efined either as belng ﬁ' e, Brahman

nor aﬁ differen
rom 1t, the germs of the entire expanfe f the enomena

on called”In Oruti and SmLtl the (llusion mdya}5 Power
F? 2or nattg]re rakril) of t omnlsment erent
hem IS t ? ntsmen Lor himself... In this manner the
Vedanatexs eQ aret at or him who has gahed the state
ot]tru rea |ty[ hole ap aO[ nlt world does no { exist.
The Bha avat Glta aso V 14, ‘1) declares that in reality the
Lelaéton Ruler.and rufed does ng eX|st That, on the other
these distinctions are vall as far as tpe phenome-

na wor|d is concerned, Scripture as well as the Bhagavat
Gita states ».5

Blbidem p. 279,
2 bidem pp. 2%,
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The World not a Total Vivarta of Brahman

\éedanta mar tains nﬁt only the im anence of Brahman bn
aIso 1S transcen ence that |st ?]agl Ile Bra man ﬁPparent
ansJorms Imselt into the world, hé re arnsa tew le unmo-
ified In himselt. He is Sagun qua rt g ]3 L(Jina tun uali-
led) at once. For this reas n the wor con otal
vrvarta fBrahman ut only a partra one. | t ewor were a
tta vrv rt of Brahmarh ewoud he entirely %ontarneddn the
ect an ere en Rornt In seeking him outside the
enomena wor eVe as therefore teac tat uarter

ada, literally, foot) of him passe errnto this wo |I three
uarters repfain uhmog tneg But %r position, (5 ersarres

claim, |s(felf contradictory: the Vedantins must admit ert er th t
\t/hsel worI Is a total vivarta of Brahman, or that Brahman is di-

«The consequence of the Vedanta doctﬁrne It is said, erIR
that we. must as ume the entire Brahman to undergo t
chan e into Ifs effects, because it 1S not composed of parts.
Brahman, like earth and other matter, consrsted of tf

we mrﬁht assume t at apart of it un erooest change, while
the ot %rmp art re ar sas It #s But Scr Pture istinc ydecla-
res_Brahman to evor of parts. are quote several
%rrptura Passa es Kas ages the exrsten e
distinctl ns n Brahma t erefore artra -

ication 1S impossible, a modli catron of the enft re. Bra man
as to be assumed. But tha%rnvo ves a cutting off of Brahman
from _its very basis. Apother consequence of the Vedantic
view is that the texts exh rtrno us to strive "to see ' Brahman
become purposeless; for the effects of Brahman may_be seen
without ‘any_endeavour, and ap?rt rom them no “Brahman
exists. And frnaI the texts declaring Brahman to_be unborn
are conrtra Icted ﬁcy on the other_hand, in order to
? g rom t ese ifriculti |es we assume Bra man to 8onsrst
5) rts, we thereby do viol ence to those texts wh rc clare

Brahman not]t e ma Hr Parts oreover If Efra man
%ma e Uh) arts, 1t follows that it 1S non-eternal. Hence
the Vedantic point’ of view cannot be maintained in any
Way » .57
The oﬁjectron as Wwe._ see, hag heen wgll formuIat%d bg/ ankara
himse IS a rational 0 rrectron aseb on fhe sel contra-
diction involved In assumrnga e world to he a Yrvarta h
man, whether total or partial. But Qankara’s reply 1s not as well

5 Ibidem pp. 349, 350.
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reasoned he takes refu e in the revelatr n |nstead The sacred
texts. decl are Brahman t he absol ute |vrs| e nd, at the sa-
m]e time, the world t\o he ag rtial vvarra af man: and In

|s)9uest|on of Brahman we have only the Irght of revelation to

« That %he entire, Brahman undergoes hqan e, by no means
follows from ourdo%trrne on account of t acred texts F?J
%nt e same way as crrptures ea sof the orrg gof the wor
rom Bra man |t also speak Brahman Subsisting arfart
fro its effects... %r do evroIate thﬂse texts whrc declare
Bra man to be without parts: we rather admit Brahman Eo
be without parts éus e ause Scripture reveals it For Bran-
man which rests xclusively on the holy. texts, and regardmg
which the holy texts alone are authoritatiye — not the” sense
and so on — must be accepted such as t e texts roclarm It
to he. Nov% those texts declare, on the one anét the
entrre anman passes over into Its effects an on i e ot er
that Bra man 1S without rttarts % uraHa saXsk
o not apn re sonrn to.what I untr“nka le!
o the un a e 1S t t it 15, above all material causes .
Therefore eco nition o what is supersensuous Is based on
the holy texts on ».5

Nevelrtheless as «even the hol terts cannot, me(rre us accept mhat

%sefcontradrctorh/ ankar feels constrained to show at least

toat there is no stch self-contradiction involved In the Vedantic
doctrine;

«No, we r he frcu merely a arent one, as, we
marntarn tetPaY h 6{ JY hreaﬁ rY a{ﬁ)neans nature rs a
mere |gmen of Ne clefice. B abrea of that ature a th mH
IS not all rotlren tﬁ) Into parts, not agy more than th er?og
IS real trg led Dy a peanfg e {0 a person -
fective vision. By that eL ent q g(!ura rtg whrch |?t Ictio H
of Nesclence, w 'f IS C aractenz name and form, w
IS evoved as well as non volved, whrc IS not to be defined
ert I as the Exrstrn or t e Non- exr n\%l Era man ecome
asls of 1S, ent re aAo ren world Wit changes an
so on, while In its tr rea nature it at the same time
remains unchanged, lifted anove the phenomenal universe » s

he key to the explanation is Maya which is almost.a sublimate
trorm o)t Praﬂrtr Phe Pr?me Mater o? Shrnﬁhya phi Iaosop Y, ang
behaves exactly like it in practice.

idem 350, 351
b:dem 8p352
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The Play of Maya

Vedanta, while, condemmhog the détahsm o{ Samkhya, is com-
%elled to acce?t its f cosSmo ? cordtn to
X] teuttmeltte [)ea |t|es re S |r|t and PFim atter a
Brtme atter 1s calle vartaus na Avyakta nm&ar}t es&
ecause In |tB ortgtnal nevolved orm it cannot efine
bemP or non-peing;, this or that: Prad dna rtnmg becausete
whole ¢o m?s evolves out of I Prakrti nature) because It |st1
source 0 Iact|V|t¥nS Igtesh)mt remﬁmm mere] aW|tness IS

r”IS/e ma(tftlerR%onStaand Tamasmolt é?ne gét\?art"{slth pt?rltjgtjt}g% gsf

agogﬁf Rajas .of act |V|t assmn
of passjvit B arkness. Itts the |nte acttono these three qunas
that brm% out the evolution of the cosmos, and In the process
licate Le unwary spirits in the fetters of matter by an illu-
rh rn.of Ignorance
this finds a place in the Vedanta. In his Vtvekﬁ cudamaht
ankara |ves the f IIIIowm description of Ma %/a which could
pplied amost iterally to he prime matter of Samkhy

«The Supreme Mayéa out of which all this thtverse IS born,
which 1s the powe L e Supreme Lord, ca &t&av%a talg -

an est dw ich Is the ﬂlnr]mg ess_avidy gesct
avin ree unas (potentialites), is to be interre
|ts efectsb 1T

throu ur intelligence.

Maya Is betnP or non- bg ?P nor hoth to-
gether |t IS netther Ifferentiated nor undifferentiated nor
oth: it is neither i Rgstte BPr non-composite, nor both:
It s most Won erful, undefinable »

« tﬁ effects can be dest fro?/ l%y the realization of the
H Ja man, as he [lusion o the serﬁent ”\ the rope
estro [ the realization of the rope, T 9ua ities of it
trg”cae # dctsraj s, tamas and satva, and these are known by

» .60

In su%sae uental statnéas (he eerX g?ms theeC fltérrt]ctlgh of these >>hree
has

h it cort ures UP thISpllelﬁorg/ tt he wor?g n%ﬁl c%g

In IVI uas ssion, attachmént and ctmtx a(m S ont
other hapd has t e tegdenc to Con(if avara a cakti) the frug
nature of Brahman a 'Dre ent the | uso world "as real. « It 1s
tis, force which 15 the ultimate cause 01‘51 conditjoned extstence
of the "ego "and the exciting cause for the operation of viksepa-

8 Viveka-ctidamani, verses 110-112.
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g Etr »8, 1t is Satva alone that i helrnful for its nalture is clarity

urity, gnd when It rncr ases | f ndrvrdu% ﬁads tha
ers Pr to Ir eration.. In all this we cearry see the I uence 0
amkhya. rmrIarIy In Brescrrbrn% the spiri tua exercrses to lea
Ehe as rr nt to the Intuitio rahman, e danta Wl have tR
orro most everyth rn rom t(e Yo a o Patan all.
ara ec ares war on he Sam ? ese wor S:
«A 8 there are many Smrtis t(eatrn é) the sou we have
single ut for refutation” the Samkhya and Yoga ef Hse th ﬁy
are widely known as (?fferrn gt e m ans for ac omplishing the
hest e ﬁman and havefound \rou “ anoy ?mp%tent
esons », e stens to add: «We wr Irn? allow . r Ht ortose
orfions of the two_ systems whrc do not Contradict t eVeda
or rnstance as free_from all qua r-

helr descrr tr%n of the soul
thes the aEr as.are in h onﬁ with Ve a which teaches.that

T A el e ol e g

religi endicant ag-
Its t at state 0 retr[ement from the oncegrns of life wﬁrch IS

nown from scrrgtura asﬁrges » 6

ankara’s main quarrell “with the above two s stems turns

roun Perr fundamental dnalrsm Prs orrf] X( does not

answer nis Pur 0S¢ Very weI Itmustert erb enhave like an enfit

In r(ts own % t thus un ernLrnrn? monrs r remain rnertrr -
paraizing eve the tenuou? % ect vrt%/ ranteg the wo

The'g eneram%ttern 0 evolytion ewer IS also the

same s 1n S For the sp|rrts and fie matter 0
hya we have Here the apsolute rmperson Bra man an

%t creative ﬁwer The frrst evo lute of Sa a rs Mahat-
u r cosmrc intelligence); here we have rnste er o-
e, Brahman as' limited by Maya. T |
arrous tegs of evolution on t ecosmcan the i rn rvrdua anes

most exactly as in the Samkhya system.

Observations

° Qankara, we must hear in mind, is primarily a theologian
yin e 0N With the 21t oF reaso.”

g end ﬁnd expoun reveI tion'wi Hdo reason not
a_mere pnilo Otf [ nvest atrnn e nature % Pgs out of
ripsity, His whole attitude, therefore, is thato ver, not that

of an rnﬁurrer He has a?ce ted as revea led truth a S0l lute m nr?

s the Vedant pre ers to call | "non-dualism ’ whrc or
Can ara andh chool means not\on%t at there 15 only one Gﬁd
but tha h Prsteonl reality that there is or can evér be. This
worl efore 1S unreal.

oL [hidem, verse 115.
“ SBE. XX V pp. 297, 298.

1
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2° This God of Vedant IS transcend%nt and |mpersonal W|th
out an acth unrelated fo anythin 3 se th ere ca t]
t |n 3|des im. Personaltty and inajvidu Hindu -
|n%pltesacer ain_com fltlon which |s bsolutely |nadm|s-
e|n rah man Who is siy ean Immutab
But on both these 0Ints, n lEnly theunrealtt of the world
Bnd the |m[%ersonaltt 0 nkara has to make COMPromises
ecause commaon sense cannot |sm|s tewor as a antasgl and
common conschence will not be satisfied with an impersonal
out of all Beac and re tion. T comp omise,cons sts In admtt-
t|n t B/It the wor not dts rea |ty, and an
unr og ective persona |ty in God, in which perso-
qus r ew%cfs as the creator, conserver and consummator of this
4°yThe ad |33|0 0f the obj ecttvn of the world brought i
the necess f< a|n|n the rgin d Brahman, is the tota
cause of t wor a does not a ht even instrumenta
causes in the ucton o the world: Brahman does not nee
rhstruments fo ctton Fut what Sfrt of cau e Is Brahman? |s. he
icient cause on% orasorn terial cause? The idea of an eftctent
cause pro ucmg e entire effect wit ouﬁthe coopgratian 0 Jer
causes matert | or mstrumental w ich 15 the "idea |mg led In
"creatio ex nihilg sul %t sub ectk nas never seemed acceptable
to the ancient p ||osop ers whether o thg East or.the West. Yet
(Qankara seems to have come close to admitting it af a certain
Pm tin hIS defence of the absolute sel’tc -sufficiency of ahman
the act of ¢ ar{ ent gon the Sutba «An case
Brahman |s h e that o and other beings In or inary
expenence » Ne Writes:

«We reply, 'like 9ods and others ”. As gods, fathers rishis
and oth rbetnPs 0 great gower who are al| of inte Itﬁent na-
[ure are seen o create many and varjous opjects suc as[p-
aces, chariots etc without avatltn? themselves. of any extra-
Neous means, Y th e|r mere_intenfion, which is effective In
copsequence of those b etngs " peculiar power — a fact vouch-
sared. mantLas arthavadas, Itihasas aH Jauranas —sot
Intelli g nt Brahman also may’ be assumed to create the world
by Itsélf without extraneous means ».&

Y/was it then that he d|1d not ex I0|t this idea to the full and
[) e at the frue conceptg creattd The reason |% evident: W|t
%so te monism to defend he could not take any further ste‘p

t |tec(§ton for tgat ould force him Into ad |ttfn% an erfect
WhIC Is distinct and difterent from the cause. The effiCient cause

@ Ibidem pp. 347, 348.
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does n t tﬁass into its effec%as the matenal cause doe}s The pala-
anotsP (% % y the maﬂlca qQwer of the gods and
n& |s are not o t em but (iIStI t entities. For t‘ns reason
|C|ent caysality must no t%e allowe omlnant ro? In crea-
tion. The choice’ necessarily fell on matena causality, for accor-
dln? to «sat- kar a-vada » the material cause contains the effect in
otal |t¥| ﬂntlnues 10 be 1dentical with |tleven after |tsﬁ -
uctlon ence t eanmg of the éotal causality of Brahman.Is
5. « Hitherto. we have established so muc t at Brahman, in-
tell lgent, one W|thout a second, modify |hg Itself W|thout thF em-
}/extraneous means, 15 the cause of the world » &
W at is to be understood by t e statement that the world
existed In Br man gnor to Its a tual c[)alon That the world
was odtebntl contained o gven re creation mag
ass na Chnstlan theo |an ut the atement hough
ver y the sam means. two ve di erent t chts In the two
contexs R the Scholastic s s that th ean/ 0'[6[1
ha 00, he does not mea t] eworl was ere%
at’ the otentla activa o produce the world was. The con ||o
|svr¥ erent from that Qf t treehpotentlall cont Iped mt1
seed: here the tree Itself exists t ouP In an ungvolv rm This
la ter|s the |deao ankara and the Test o theHmdu{P fo hers
when the ﬁk of the effect as contalned in the material cause.
But Sﬁ % casSJca examples are in dequate to e %ress
event |s |dea That oll Is contalned In the se orcurds and butter
J IS eas ? r% to se But that all the pots Eossme are
H ete fca []lnnumerabe st in a block
IS note % y clear, This confusion of 1deas Is due, to
the glori |cat|on of the matena cause on.the. one hand, and a
total’l norhn g of the forma cause a% m|n|m|zoln of the eff|C|ent
cause n ot er. The essenc% the pot and the statue Is H ot
nncma Plt aterial of whi the%/ are made, even t ought
ater Su stance ut the for |ven to that material even
%U([] ens to eong/ an accid nta orm t even w ere
substantial ms are In st|on £an ara easily requces It a
the material cause, as, fo |ns ance when he c n5| ers Rlants as
mere_modifications of earth scorphons an other insects as
modlfdcatlons of cow- dlun? eh (5 e ef |C|ent gause 08S IS,
according to him, mere elpu W hidden In ﬁhe mﬁ
terial. catlse. ﬁreatlon IS mere\z uc an unfolding, in which Brah-
man is the efficient cause as e

AL e i g et
unfoled 1 becomes manifest tha th gfowed t?nng was 4

m Ibidem p. 349,
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lece.of cloth; and s 50 long as |t| folded, aps know
Pat |t ISap |ce coth%t?t notP hjat demnﬁewth and
t it is, whi e]on Its being unfol YV nowtgs P
%rcu ars, ap at the same time that the cloth ]r? not Lfe ent
rom the fo %ed ob&ect In. the same way an effect, .such as a
piece of cIot IS non-manifest as Ionn s It exists'in Its cau-
ses, [ e.th e threa %etc mere hile it becomes manifest
and Is elea ly apprehended jn consequence of th operations
of shutt oogn wea¥er aP S0 ON. —Apmrq IS |n tance
the piece of cloth, first folded and then ded, to the ge-
neraI ?ase of cause andf effect we conclude that the Iatter IS
non-different from the former'».®

It IS srgnrfrcant tha |n the enumeration of the causes of the cloth
the we Ver comes
But evidentl Brahman cannof he the suR ect of thas un-

foldin nor IS agent. Ad yet the w rdhas rE Wto e drawn
out o l% assure a certain e}gree 0 ectrvrt Thr }n
ossr Eﬁ IS assrnned to Maya the mysterjqus Fr? the

% hrc IS nethe Bern? norn nBern neither ntrca with
Bra ﬁn nor distinct from Tt % rocess to b esrggated
as neither action nor mactron n out this nrea hut }ect-
Ive world as an aPp%rent ranstor atron of Bra %n ankara |s
the Tirst to admr that this Is no explanation of the mystery o
creation, but, m ely. restatem n‘ of It. But Ahe troubewrth th
restatement is t at’it has only nelped to render the mystery infi-
nitely more mystifying.

VII. - THE INDIVIDUAL SOUL (JIVATMA)

This Is an exceptionally crucial question for ankar ar a.
The Anva ta Ve antap unn|’< most 8th r-schools, finds |ts n/
very paradgxical strtronwrth regard to the fou |, Its avowe ﬂbélecé
IS o save the so yet it ¢ r] never ultt)/ convinge Itse
ecause It cannot |n h

others that ther reaﬂ 1$ a squl .to sa
tt?ta uaYsouI drstrﬂct from Bran-

Pﬂnncr he admit that there IS an l(ndrvrd
IS paradox will put Qankara’s Ingenuity to the most severe

That there 1s a spiritual principle in man which does not pe-
nsh with the body ff easrla gstabIPshed i

A L T AR

@ Ibidem p. 342



THE ADVAITA VEDANTA OF QANKARACAKYA 101

on account of certajn ceremonies such as Jatakarman, some
Heop?e mi r] %all rn%o tﬁe error % thrnllrng éhat Jhe In-
Ividual_ soul_has a egrnnrng rn the undergoes
destructron Thrs error we aré going tq dispel..

The individual s uI has no, begrnnrng and is not sthbject
to drssol tion, srnce t us on it can be “connected wit
resu ctro s Jr ast tea ges If the Individuyal 30\1
errs ter 51 re wou be no sense In the rell-

rodrs rnrunctrons and prohi rtrons re errin hn the enjo ment
avoldance Orrtﬁ easant an unpleasan rn al ot er

gresy ngﬁ?r?tthee erng iou hacrmt ﬁ Stﬁ%slrvnrglssor?l %Iolens eneot

«Bu sb rnted ou ab Ve tha of rn r ua

ts)rr)JetatlnseOﬁirr;nsab rrth antrri]eéjeat Pthep”r]elvtlgt %%”ﬂ&gee
aken In a secondary. sense, W then Is the

f n
hrcen those wards app?y in their primary  sense, ann, \%Iltﬁ
reference to which can we speak of a segon arf% sense? They

%P&X VrvﬁeaWﬁE ‘Brn“h“at%%%r ONeS ApC wnafever dogs no
Bo les of grovrg n(?n moving beings; for such berﬂgs are
8eat mli r? i IemaTr0 stenesm Hr% etetrhnesarglrutsed med-
fa horrca anl Wrtn rpfrjerenge {0 t%e soul dwe |n |n t em
%fei er t e ndividual sou) I pJo uced %est

r eether e%c or nolr Wlt”t scussed rnt enext ﬁtt

the presen Sutra mher e}/ states na[on ross Origi arﬁ

and ‘dissolution whi long to t 0 not affect t
SOU'» 66

Our author is ”ﬁ {eadL}/ to face the real roble . The Scriptu-
res sometimes sPea srde caI with ? an at other
times as. emanatons rom Br n] esar rogn oraga]n
as. creatr Bfahman What_then ar We to o about ™t
orrﬂl(n of the soul?  The next Sutra sproYr es the answer, says
Qankara. The ﬁtra In question runs as fo ows «natma, agruter-
nrtyatvat ca ta ny e soul [s not ro duced] as scrintures
do’not sa so and as (f ternal accor {0 ter This Sutra
IS rnterg eted In two Ifferent  ways Cankar Rama-
nU{ﬁ T Cannkaraothe tsouars'L\uneretatte gctauosetrt rs rdent;ca
wr wh rseern re n S he s also
3ntrca|awrtfn a?man Whg then sﬁoum ne he.sald to%ge crea-
here IS a difference, answers £ankara Materral creatures are
not Brahman pure and simple, but merely apparent transforma-

« SBE. XXXVIII. pp. 28, %



102 FR. CYRIL B. PAPALI, 0. C.D.

tions of Béahman at bottom the |Ilo]srogs that have a bf
grnirrn g and an er(] The squl on t eot er IS Brahmait
Iyrntg conceale un ert %above sal |IIusron Apé)arenty It 1S
part of th e cosmic Ilusion, but In real |t one with Brahman.
Accord rnglt( 0oR manura the individ ua S u| IS mdeeF an effect
of ramn et Hr eria creatrn an ike h aéerrsa
o Bra dB ethe rr]aterra world 1s dis
solved erro ||ca3/ and re tot eg (sentr%rtP/ prrn}]e matter
fgrrrts are o deh/aéat rom their ho retain their |nte
(itualrtg/ exrstenc Flence t ey ares Id to, ee%r
creae very specra sense, and the material word sal

To return to Cankara, this is how he poses the problem:

«Th re IF Eelf cglled he Irvrnﬁ one rgt e individual soul
VYrIC rules the body and the serises, a |s c nnecteﬁ

the urtﬁ of actions.” With re arét %tha Self the. con dcto
scriptura passaqes sugaests the doubt, w ether It is produc
from Brahmap Tike. ether agd the gther elements, or If, |

ra man Itselt, 1t is unproduced on}e scrrptura (ftssages
r¥ £arrng it to arks proceedrn ? Ire and so-on
r Hmat that the | |vr g.soul"is produced from Brahman; from

thers ag arn we Iearn that the highest Brahman, wit ou# un-

rgol mo ITication, pa ses enter|n ts effects

?(hg P ents), into t Ehe can ition gf the mgrvréua soul » .67
Before proposrng his own solution to the problem Qankara
takes care Lo a Og%“ﬁarnst nim dself all the arguments thé oppo-

nents are likely t orwar
« The purvapaksin one maintains that the indjvidual
soul |sp rodﬁtP Ne réant Jrndrvrdua sou? o cerveg

d..,
ere odrfter? highest Sle on account Bhe |f ence o
their res ectrve C arac%errs ics. For the est S 3-
racterrze 3/ freedom from sin and so on th he |n |vr-
l]r ssesses the o%ﬁrosrte attributes. That it 'ﬁ an ef-
ect S moreover fro |ts be |vrgfe For ther an
I dtrnéqs in so areﬁ diyided, aree ects, a e hav
onc hérefrom tha ar/e norr |n Hen the sou
W n:hdrs drstrrbute th ou Jte odies, orng 00
evi experiencing pleastire and pain, must be” consi-
ere to originate at the'ti e when the entrre worid IS $ro-

duced. e faye moreover t efofgowr SCI| tur]a1 gige
As small sparks come forth from fire, ttius from that I

6 [bidem pp. 29, 30.



THE ADVAITA VEDANTA OF CANKARACARYA 103

\Cl}gaélltl%lnrso tﬁte aﬁr reéjgte ”fOI %%)KS O? ?rutﬁxft) teBChef?n}crltrStW[IJ%ﬁ
the VI al arrs § WOf s, all the Se Sepa-
hate y teach es the creatro g(i the e Hoyrnagr SOU%SGIHA %I?t%

rom a blazin
¥forth a thougan foﬁ?e ”P#; ?rrle nv rroua

rom the | mp risna e
t UP 3 Nor can the fact that
cgr |ns ance, |n he t%ccountL of the crea-

In sommace

tlon tecreaHon of the. soul is not men-

trone mvalr iite w 5 ated about 1t in other places; it

erng 2 %enera grrncrpe 0 mter retatron that whatever new

and at the sam time non- con% dictory, matter |?] taugt}t

? F r] Iptural gassage has to be combined with the tedching

| other passages ».e

The objection is formidable a% set forth b Q?nkara imself. His
main defence against It are the ScrrPture «for we know from
scriptural passages that the soul Is eternal, that it has no orl tr
that |t IS unc angrng that” what constitutes the soul s

Qdl |eg Brﬁhm n and that the soul has Its Self in rahman
A eing of suc anature cannot be a proguct, & Here e quotes
g num er of script ralop ssages fo confirm his contention that
%he soul Is not pro uce LH Is the eternal Brahmqhn Itself But
ow to account for the fact that the souls are many while Brahman
IS one and indivisible?

«But it has been argged above éhat the soul must he a modi-
fication bec use. 1t 15 divided, an must ave an ?{ 8rn eatirse
It 1s a mod catron — It Js not, we reoy In |Ase |vrg or
Sd e

ripture decl restht'terer en in all beipgs
f ervadrn % el% wit |na ern U vr 11§gt
only appea divi ed owrn Its I| Itin
the"mind and o on, ust f e ether a ear vrde
connectron wrt ulars ndt .| he causal passag

peak of teéo roductron n | disso]ution mustt ere ore
Fe Interpreted on t ﬁ round t e soul’s connexion wrtF Its

mitin upcts: when the adjunct is produced or dissolved,
lte sogl |sJaPso said to be prottuced 0 r?rsso lved » .
So it s the ne mdrvgsrbl Brahman that aPép as to he dvr

Hotemutrt eososButeveH ran M
llow that Br anman Is the agent an ercrprent |n these

e

reetltrr] 9n hrt?tu ;

p. 30, 3L

63IB|g
& Ibidem 3L
0 Ibidem E 32
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mdrvrduals Spartrcularly tsnce the Scriptures themselves( make
stafements such as. t o owrng «There 15 no other knower
but he » (Br. Up., TII, vii.

Tl not %Octéutﬁgbtncbeet uaegllore 13 @ Oiference o ttt
el e A e
It W
laodred Se? an he hr est Self t ere 15 the rf erence tpatt e
ormer acts an enjoys, acquires merjt and demerit, and IS
e
RH ?r er On account % drffer/ence gf ttre two, the frul-
Itron of the one d es N texten fot e other. To assume mere-
on the ground of the mutual proximity of the t]wo with-
it ol fled e
0 Detter than to.syppose tlga space IS on ﬁre w rzsometgtrng
rn space Is on f |rel$ In re g to the assertr N t at, becau
Brahman |s one nd there ar¢_no other Selfs oyt r&i ||t -
man mus ﬁ uJect {0 frurtroH since the Individual soul is

S0, We as stion; ave cw our wrse opponent,
ascertarned that there ls no othe]r You wr Ey
suI%%ose from scrrptura texts such as, Thatart | am

'There IS no oth er nower byt tre d's0 on
Ver |, then, it aP nears that the truth about scriptural
mat ers |s 'to_be ascertained fro‘n Scripture, and twhat Scrrpture
IS not sometimes to be appealed to, and on other occasions
to be disregarded ».n

Here we see what a staunch bflrever in the Vedas ankar ws
But hrso onents have a similar complaint against [

accegﬁ onl tpe moitrstrc statem nts J) the Vedas as rter Ixtrue
while he easily explains awayt ualistic texts In a figUrative

erhe words we haye_ it |crzed |n the Passa ([ruoted above

tray the weakness of Qankara’s defence: roxI
? %man anﬁ esou?éttat reates the drf%rcut butt errr e-
trtX g umentsa ed do not nswert at d utg
t]t ere %re st I at ITfi cutgs to t%c TJf the mdrvrdu
fou 1S Bra man it fin |tsel in such a ho e-
ess pred |fam%nt how cou |t gver aget involved In frans
tion ‘at jection rdised In a slightly dr ent

The fol OWIH(C]

context is perfectly applicable to our case.

7i SBE. XXXIV. p. 115.
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« [Assuming the identity of Brahman and the embodied Self
thL creatlveg ower ot E¥ra hman F to the em% gled Self
Elso and the latter, b mog thus an |n [[)]e ta ent, ngné
eexpected to produce onl what e to |tse\ d

H things ahcontrar nature suc as birt d age
|sease an whatever ﬂ e the other mes es o the net of
?f ring. For we know that no frge person will but rson
or himse P take up puis abode In |t. Nor wou a eing,

Itse absoluteysta%nles okont |?ato%etherun% ean body

as tormin parto Its seff. It would, moreover, free itself,

accor ng to Its | h the consequenges of those 0 hts
ormer actions whic resut In pain, and woul enjoyt

?nse uences of those ac 10ns on!y PIC are rewarded g
R]eas e Furtmer it wouI remem ert it ad reated thi
anifold wor ?r ever ?nerson wh o as pro uced some
clearly appeanﬂg fect remembers that he has been the iuse
of nd as. thé mag |C|an eaS|I retracts, w enever e likes
th e m ical IHJ ion V|I (L Itted, so_the emPodlﬁd
¥ou a wou able to ree%)sg this world into ifself. T

act 1S, however, that the embodied soul cannot reansorb Its
own body even .

ThIS IS E§he ar%ument of the adversam/g (enunciated so clever Tytby

Qankara st admitting an nte t agent as cause
\r/]veorog It |sga reductio anP sgu um of the octrl-

t botto
the éentlt IPBrahman and the ‘embodied soul.
e% ankara’s answer to th |§ ?]nous dlfflculty IS tp
dlstlnctlon etwe nthe empiric order and the ahso uteoe nt
em ric plane, w ere alone are creation, ransm| ration, birth an
t t t d
'

Ise(]/telﬁ Iratltte rt %Ievr%ergorj v”é?‘é‘ 6iﬁﬂat IS t neijgsl% %gullnare ?)m
: i P tlmlte (p?ndIVI ua |ze(fu

|s va thact IS eme e
reatoran Jiva the creature,

na bot o tese vara the
thou @bectlve haven a soetut rea(ht,y they have only an empl-
% reality on the other hand,

cal eX|st nce, Ont e absolute ?
Ehe upreme Self and the embgoﬁ%g self are” one aﬂd Jhe same;
tt en ont(at plane there is ne]Jt erc; eation nor t |st|nct|oit
Creator and creature. Te defects of the transmigrating sou

therefore are nqt shﬁred h/Brahman hecause on the pIanewhere-

on he |s one with t e sodl, there 1S no creation or transmiqra-

t| n, VY ereas on th edp ne whereon te](reatlon a g frans gra N
ace he is I%var the creator, different and distinct from the

trans |grat|ng S0

72 Ibidem pp. 343, 344.
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«For scri tural assag sveral are quoted hereg declare
dlféerence foH the e gons?fa%enft ohject ang. so.on
thereh ra man to different from the individual
soul. And It it eob ected that there are otherpassages decla-
ﬁtor non-aiffer nce (gfor Instance "That art thou’), and
J |f erence an non erence %aimot COeXISt because con-
F] ictory, ﬁ [r)]yt t the (ﬁs ity of the coexistence 0
e two is s v¥] e arallel "Instance of the universa
ether and the e imited Oy ar Moreover, as soon as, In
consequence of the eclaratl n of n-difference contal?ed in
such assages as.' That art thou’ e consmousnesa Hon-
f nce drises in us, .the trapsmlgrator state of %e Indivi
ua so and the creatlve ﬁ/o Er man vang at once,
f(ew oep enomen% puraey IC sdp\ng rom wrong
nowledge being sublated by perfect knowledge »

As we see, tpe 3|t¥]at|on IS saved onlx at.the cost of reducing al-
most to nothing the rﬂ tge dividual soul as I?dIVI ual.
fhere 1S a ubd; | nce Aween the unre |t¥ the ma-
ter| Cre flon and that o |nd|v ual souls. he material
wor u5|ont rown U on ra man, the sou sare Brahman as
gen t roug that veil oJ [usion. Ur}]der Ma}/a Brahman presents
|mae on”the one as Igvarﬂ ecreﬁor an or]t e other
as Jiva_the reature as lon a(? IS 1llusion lasts, these

two 0|ims of Brahman will function &, distinct agents on the em-
“C\I\P %ne without mutually comanl ating att butes or fruits.
It ellftm g of the vell not ongl rin%terla worl butlaso

these two 1llusory™aspec of Brahmn 1 |sa§pdpear oncludes
Can ara: «Para atman [S reme |r|t t)é rea nof%onnectlon

A e bl

the |ro? w ich it ?dheres% The atmar& Its verx
i ) Wy iy dng, i
%flé/ Pnoved to be |dq1t|ca wKen Investigated by the |glht o? Vedic

ea g » . T4

The Nature of the Phenomenal Ego (Jivatman)

88 there HS at Iea?]t on the phenomenal Iane an mdwddual
oul distinct rom Bra P What 1s_1ts naure Here Ve

Bty o o o oy o e o 0

B |hidem 344, 345,
\Pilve a-cﬂdamapl verses 193, 243,
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urusa), the real «ego » qut of all Lonne tion with matter and

E ere IS a false «eqo>» which rs Implicate matter an

terrtthes 71t In Transmigration. actual informs t o

|s nﬁtt ESP It, but .a certa |mageo s Ir whrcp IS reflecte
e ter T |ma?e 0

: menaf Or?aglsrhnatrtnear EF%VES ?I e a Su S“ﬂ;‘ or a

H irit inform

? gu and constitutes the talse or phenomenal . «eqo » cae
A amkara Uﬂger Ifs m?luence atterbghaves as, If it hgd life an
reason and the real spirit watc mq these activities gf matter pro-
voked b |ts |ma . believes them 0 be It own an ooIrshI as-

crates |tse W ﬁhem and assumes responsibilit M for them.

Thence or\ryard it fol ows m %r n tm(nsmr ration hecause It be-
Ireves 1tself o be ? aves %t at remains in a
pacer ﬁmm itself to b ec ||ne to t ats

Veda tas Iva Is ver simyjar to the mkara of Sambh

Brahma Sutra, In deﬁcrr hld] USﬁS the Bressron «ahhasa
ergntE?ar)a .e. it is only a shado Ich is thus Interpreted by

«And th individual soul s to be c nsidered a mere am)eﬁ-
ance of t [ hr hest Self, Irke the ref ectron of the sun In the
ater It snether irectly th at\ . e the hghest Selfg nor a
ifrerent thing. Heﬂce tutst as, when one reflected imageé of the
sun ?mbes another reflected |ma%e does not on tha accoun&
trem also 50, when one soril onnected with actions an
reau ti actroh]s another s? IS not on_that ac%ount connec-
tgsu tSewrse There IS therefore no confusion of actions and
».

In h%s work Upageca-sahasri he brings in the example of the ima-
ge of the face reflected in a mirror:

«The Self, ts reflection) and the mﬁntal or Fan fhne are c? -

ared to fhe face, Its reflection and the mirr unr
gf the reflected image Is inown from the scriptures ang red-
SOﬂIng ». 16
the analo fth shadow and the reflected image carries
th It a spec a¥ r?rffrcut or the ect ?$ h Adval gVe anta
rs not to Eovet att ou is anr |on |k t rest]of the cos-
B uttat it s hot

ut Brah f, thou Erpearrn
e a djstinct entit to the usron N w It'IS eas
to show that the image |n a mrrro AS su stanc% ?]s ut not %rte
as simple_to demopstrate that it is i entr%al WA the tace of whjch
It is a reflection. Qankara’s argument s based on the assumption

B SBE, XXXVIII.
b Upadega-sahasri, xv6||8| 43,
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?f that_identity: « And the Self, Jike {he face, is consrdered dif-

eren% from Its reflectron ut IH fact, lethe face, Jt I one with

hts reflection » 77 In spite. 8 such as ertron] the ana OW 0es not
ide m Y

In. t0 rovetesoHIs ntity wrtdB an buto ts close
similarity to hi hsolute“dependence oir rg
Ass mrn J e soul to be a shadow or a ref ect rma\%e ofBrah

man on S to worse emb rrass ents: e explain
transmi ¥%tron with gr % a 'sn%? or Its SUBJGC'[ Cankarg re-
cognrzes the gravity of the proble

«Who Is the subject of transmigration since it cannot be the
Self which i chanﬁefess nort eEimage w‘chrch |s unrea? nor tp
"ahamkara " whiclf is not a consciotls entity? »

His reply:

«Let transmigration then be a mere |IIu%|on due ? a want
of discrimination (between the Selé and the non -Se g Howe-
Ver, 1t has z?n (agg rent) exi stence ue to the reab existence of
the' ¢ anqe ess and t erefore appears % e pertarnrn%
to it, Just as the ro esBa e, though unreal, %n existenc
due to tha of t [pﬁ efore the discrimination between the
ro eaﬂ e sna e a es ace; so, the transmrgeradrory condi-
tign, t oug unrea 'ﬁ 0ssesséd of an existence due’to that
of the changeless Self ».7

gaglésga discusses the point at greater length in the Vedanta

«True, we reply. There is in realrt nQ tran mr ratin soul
Flrfferent fromptne Lord, Strlltr}e con ectio o th Loro%
Imiting adjuncts, ¢ nsrsthgr bodies. and so on, is ass
ust as we assume the etner to enter into connectro ith. dI-
rmrtrnr]r a Buncts such a? ars nofs, caves] the i e
just as n consequence 0 onne]ct| the attfer kind
suc conce tro s and terms as 'the ow sace& g Jar
etc. are ge er current, alt ou the space Jnside a{rar IS
not reaII differ nt from - unrversa spa fe an ust as. in con-
sequence J]e eo there ener%I F] arsthe alse notion that
there are aces sych gs the space of a jar and so on;
50 there |prevars I ewrse the false notion that ‘the Lord and
transmigratl sou are erent a notion (ue to the non-
Flrscrrm inatioy] of the %unreal con ectLon oftde soul with the
Imiting conditions consisting of the body and so on».&

Fibiem. ere
758 Imgem verses 45146
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On this question of tran mrgrﬁtron the Vedanta finds itself
ir far wors gredrcamentt an”the. Samkhya e atter has a
e sprrrt to fr nsmrdrate This spirit mista n% e movements
o “shadow In matter for its own actrons o
in matter. InVe anta too we have the real Brah [nan an h
s gow the mdrvrdu oul. There Is aJso the mista ng8 of t
sa ow for reality, which Is, the cause of transmigration. But how
hem together to make a workable schemg? To beqin wi
%rs It that [stakes the shadow for the reaIrty7 It cannot be
rahman, evrdenty ls it the shadow then? arlr(karﬁ 0es not
are {0 sa 50, In aII the explanations he. |ves Ike t e ones we
ave uot ahove, the. su er anosr 1on |s done by others. It Is
nof the rope that |maﬁnne Itse e the ser ent nor the non-
exrstrnﬁ] ser ent that flings itself on the rogo t 15 the erroneous
opinion of some.one eset at createit N magm%rg sga e. When
that Ignorance ? []emove e 21 e 00 15 sublate But this
canno he tJue of the individua so% for rq E at case as exrst-
ence son the 1gnorance of others, Its eratron wou result
rom t e enlig tenm nt of gthers too. W ? IS evidently unac-
ce table even'to Cankara. This point erI always remain-one of
L brn spots of Advarta Vedanta, and aII the “ingenuity. of San-
ara will not carr% it. Any talk about th g tr nsmrgra ing sou
and its identity wi rah an oan rocee on\)/ t°the ¢ost 0
ern stan pornts ang eavm en s at every step he in-
[vidu 1S 1N reaIrt?/ Identica V\ilt Bra man ft it has to
|scover [ |s dentity; its mdrvr |ty is_merely “illusory, nd
¥ett is illysion carri ﬁ it th H)uo endless transmigrations: it
labour ard to ac |eve ation, and then djscover that |t
awa been free and é er% was nothin 1g to .achjeve. These arg
some of %uzz es provide Advajta. The intricacy of the_sl-
tta(trgrr]t gnrgy e gathered from the foIIowrng typical explanatron

«That same hrghest rahman constitutes — as we know {rom
Pad 5a0es suc a at art thou " — the real nature o t e
ndjvi ga soul, while Is seeond nature, |..e. the as ect 0
which a

epen s'on frctrtrous Jt condlr (ons IS nOt ItS, re
ature. For as Ionq as the ingl | soul does not free itse
rom Nescrence inthe form o at — Whic Nescrenﬁe mag
e comp are to the mistake o who In the twrlrg tmi
es a ?fs o]ra man — and does not r‘se to the nwleg

o the whose nature IS unchanﬁeabe eterna Cognitl
— whic expresses rt(e dn h o rg B —so
long 1t remarns the individual sou But W, en 1SC ”r]r? the
ogsegae orh r{ sense- organs and mind, it arrives, eans
hpture (a he knowlédge that It is not itself’ the aeq[gfr -
at It do t

gate, t es not torm part ot transmigratory exis

ly implic tes
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bUtl 'Snt'%e tTEhekh'&huﬁeal' e S%'é ovt”t]t?esena]tatruereoflsu cuhraenlg
??Ileg eternaq Cohq htlonbg ﬂts |tse\ above tLh van] concelt
be|n oneW|t { OP/ and Itself becomes t %e Self w ose
nature |s ne a(q?vné; ? nal Cognition. Aﬂ 15 1 the rea
rhatuge of the in ual sou % ?ans of which it arises from
ody and appears In |ts own form ».a
From the above it is plain that it is the individual soul that
Pna .J?u&%? i |t§ |ttrut elq%tn;” ovt[Ithra%rnqaﬂ]?”n]entlonedl]ahovetpﬂ
cannot b ecaluse the Ima e htse S an |Au3|on It can. (on [%/
Bra mn |mse In so r e 15 Invested with the said_Image
or shadow. It mus%t en ne ew 0 mistakes, the shadow ort
Ebgtance artt% zfntmrat$nsano Q\ugtseun ét&et gte/relﬁt gmltatlo soft
f !"? rant mjstake? Atéhts point the aﬁ;ulme tatlonq l|<e
a]s |& t& erent hrectlon an oresentst e whole ueston from
pomt of a third person, the man of the "rope-snake

«Thus tge embopledness and the non-embodiedngss of the
% are ereytodhscn |nat|oﬂ and Won (i cr|m|nat|on

The |nd|V| ual sodl 1s tnerefore called " T ft true na-
tyre IS .non- ma[(ufesﬁ merely on account 0 tpe a ence of
dlscnmlnatlve now and it 15 called 'That whose na-
f(ure ag econhem n| est on account o] the presence of syc
nowledge process 1S similar t0 that b% whjc
an i a ed snaepa?ses over ntoaroPe as soon as the min

tIfOn eholder has freed itself trom Its erroneous Imagina-

».8

Without callin [% in a third Rerson to wi nesi It is i possmle to
Ive evenase Bceo co 5|?tency to the 1llusign the 3/ But |¥
e illusion 1s attributed to a Ird person, the whole problem o
etransmlgratln soul will remaln untouched

uth ow |h e supreme Self get emb died in the ustg ce,

and now did this sam ara ransml ratlon start at a

questlon Qankara’s re at th e uestion 1s out o place,
Fuse IBIS embodime t and transmigration never beg an f as

mg to him an other lyp? hegrl] AP;[)SIE&ST

een so, Accor
one 1n %ontra |c£|ons W %uote t%
to an onjection ased on the mequahty of creatioh:

This objection.we meet by the remark that the transmigra
t(ory worlI IS W|¥hout begti) ning. Thne objection woalro IEegva

& Ibidem, 185, 186.
K ibloem’ 0 187 160
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lid if the world had a begrnnrn% t as it is without bggrnnrngi
merit and ine ﬁ are, ee n sgrou cause
gsecraanlsoens ana’ there Is therefore no logical objection to their
P «Wit out merit and demerrt nobod enter into eﬁ)s
tence dan ain, wrthqouta qdy merit an (erﬂerrt cannot
Qrmed; so that ontedoctr ne of the aving a eﬁ]rn
nrn we are ed into a ogrca see-saw. T eopposrte doctr
Pe other hand, expl(ar | matters in a manneranao IE
rr(r)artns? case of the seed and sprout, so that no difficulty re-
». 8

The problem to be so ved was whether the creatures vY]hen
Errst created were a]ll equal, as one. should expect the g
een, since no one et any merrt or emerit. But t at wou
pe aar stt e order of tM as there could not be an or er
If rn S Wer tb o]te}( arke So we must afsume g
creatin e wor |rst time God ar |trar|3/ de drfg-
rences creaturs which again wou ar?ueg IS 00d-
ness an rt fan ara answers h Jecton en Ing ato-
etheB o nd“for it: there really was no first creation o E a]r-
ue apout. Differences are due to the actions of the revious pirt
nd that Rrrth to Its previous birth an so on frnrtum
same IS the answer to our present di rcut rahman
ever oote bodred He neve got embodr asa’was eP
”(f ase, o nan one 0 eto Iperated fro gr
this bo naage? At rnag thout a egrnnrn cannot Jave an en
ot S0, assyres rahT ough samsara asdn gnrnnrng t can
ave an end, (f’ use when |t Wes to an end It 15 not really co-
ming to an end, but we realize that it never existed:

«anorance has no begrnnrn[g and_this aIso applres to its ef-

but Hpon the. production ofr rYV g drgnoranr:e -

thou h without be Inning, 1 entrre)é estr ge as IS every-

thing of dream |euPonT %kenrn ven th Fhwrt out be-

ghnn this 15 not eternal, being Clearly analogous to prag-
(antecedent non-existence) » &

VIIl. - THE ATTRIBUTES OF THE SOUL

Now we can settle down on thee Prrrcfolane and speak more
ﬁasr aboart the soul as an entity distinct Bra an as wg
ave alreaay spoken about Lsvara'the creator of the world. Viewe

|
%Vhr{/de rgc damarjr verses 200, 201,
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ol R s e
?no ence | ema

A
agree on the place to a ttorte u
the s uF Here |t Fr)s ot q estio nte lection w ﬁE

awwwuwwwwwwﬁwwuu
Iqesika s r r u v S
a}r]td tnseP?B %uq Peh % at $ not 9 ssenc% W rc% dy
the sim F Prrrtu substance. The Samkhya on the cont rarg

that Inte cua Ity Is t e\rerg ﬁssence of the spirit, wh rc grnron
IS share t Vedantic (ﬁ) ofm % n\g on the Vedanta
Qutra: «Jn ta eva» It 1s Intelligent for this very reason — I,
iii, 18), Qankara writes.

«The purva aksrn l onentA maintains that the intelligence
{teSet ve rt us, and is roducF tecon unctrfo

eﬁwrth anas [internal sense], or
rnstance t uha lity ﬁ ess IS p{ Hucedr a ar Pl e
onjunction of 1 rrarwrt ire. For 1T the soul were ofeerna
es entraIP Intelligence ré would remain rr]tellrgent In th e?t tes

\B 00 OPosse?sron while asa matter 0 clt
men akin rom eeﬁr and so on declare in reply
to %uestrons addressed to them that the were not conscr US

nyth rng o Q In their. or lnar state, on the other hand,

t th
t

are s en t actively) rnte ent. Hﬁnce as rntetr ence |
derr¥ intermittent, we conclud? that the SeIfsrnteIIr%ence IS
adventitious only

«T0o this we repI that the soul is eternal intelligence, for
pat very efa 8nt at it 1s not a product buf nothi eIse but
the unmodified highest Brahman which, owrn% to, the f ﬁ
with 1ts rmrtrng aduncts, pEears flS individu sou

rnteI igence con trtutes the esen‘ra nature or the nig est
rda an, we now rom sr:ﬁr ur% passa%s Now 1f the“IndI-
Vi Lﬁt soul 15 noth rng est Brapman, the[r eterpal
rnte gence constrtuti e sou essenHa Bature also.... The
absence of actual rnte Ir? leln IS due to t nce of obj ects
not to the absence of intellidence: jUS'[ ast erv

gnt
Sﬁace IS npt artrpar nt owing to_ the absence 0 ntrﬁ)gs to
uminated, not to the absente of Its own nature » &

The ne>ét questiop r rsed re S{ds the ma nrtud of the soul:

IS it vrbhu all-pervadl n tomic, t rs o Irmrte mea-
surg) The[] are ass srnt Crl tu % td e rrbe esou
s an ust a- maf) the meas r t u n hers

ﬁalt to e all- pervadrn ) ere rs yp %t esis
possr e that the soul assumes’ the size o e bod it"Inhanits.

& SBE. XXXVIII. pp. 3335,
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t]at Is the omnlon of(p Japists, vyho have some. ver mgenlous
S0 uthons to emost fICU ttb ms, T e s Irltél
ﬁy ﬁﬁ cular |men |t accomm afes |tse
‘t e body |t| ItS. Thus |5 ows t e body. ast atter YV
rom a t|n emboryo to adult size; nor does it find any difficu }/
|n]transm| ratlng from thF 8dy of ag %e phant to that of an an
This 0 mb ISJ marh ISMISse an ara as %to et er
Fnreas S ar umen]ts It s Tn that
Stteasacceear grasp than the Janists of the nature of a spiritua sub-

«T e ) m(as are of (H]IﬂlOn that tpe soul has the salme size
F E From this 1t woul low that the soul is not

of Infinite extenswﬂ hut |m|te and nene non- etegta
jars and_similar t |rgs Félrt er, as, the bodies o erent
classes of creatures aeof |ffere t]slze It nt %t a pen
fhe sout %naett‘na” T e e S 1 (e AT : o%
o st tt e 7 5 By o & et ol
?Fateé to tne body ?an ant(}/vo (jlnot e abfe to f!ng
f clent room in it’ The same difficulty would, moreover,

anse W tth regard to the sticcesswe stages of one state of exist-
ence, Infancy, youth and old age » &

There remain t{ne two _other altern tlves the soul is eithe
atomic In size, or al gesro/r%dem\?erT 0Se w 0 maintain tl at the sou

%ear}?smlﬁ %esuegavo gdas pforrtant sFrlptura pronount%e-

r. The V eoluent E about
soul as entenn 3 o?y or gom out of hich cannot have an
sense, If the So I|s al (? ?

erv BeS|des 'the Scrlrotures exoltcn
entlon the mlnute e ﬁ e soul ea$ « a

IVIn sou ﬁ

e known as dt undredth ? it of & halr

|IIYI hee aodun rje rlemes sg7t Battttleths%usout <'fuat° oICcuhO\lAn Cagrlt
P 3/ —tpe Inear to eexact—g &J’PA %v

BO tv(\)ntn Its e% lity of mteﬁectual ty %Eerva(fndp pface n]

D D

aroom eer the ‘whole room W|t sanda
omtment fills the surr? Hd fpace Wlt |ts gran ankara
genles the ato |C|t|y ? to him the sou IS a pe vading
ecause it Is identrcal wit rahman
«The soul is not fgtomlc size, slnce the Scripture does not
declare |t to have had an origin. On the contrary, as Script 8
speaks of the highest Brahm nenterlng Into thé elements an

« SBE. XXXIV. p. 43L
& Cvet. Up, V. 0.
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teaches that it is their Self, the ouI is nathing else hut the
hest rahman Andr ?the sou IS therh qtqurahman it
must f the sab e extent as Br% a crtpttire

tes Br man to be all-pervading. Therefore t esoul IS also
a -pervading »

The ex(amrﬁ(es o[) the Iam[p and the sandal omt}men do not
says ara,. because It is not right to s that the am
sends out its activity, or that the ointment dI uses Its qualit
around. There 1S no «actio In distans », nor do accldents exten
beyond the limits of their substances.

«Nor ou say that the case of the soul s analogous, to
that 0 éHeI ht @%fuseé om a amp; for that |Iﬁ Ftseff 1S
S QS et B T
P R er the |h lii se(}1 that fjame IS substantta(i
%It whose particl s are t |n an scattere ».©

or again Is It SH le that a qualify. of an atom should
lffuse %lf beg the ato Eor qti]al ties occuw the sa e
ace wit stances of which 'the are iti s an

ua |t¥|nota '3'” nltts Is)ubstance woo ?

ence odoy etntI] avowed ttt can e |s(t

|nso arongdasn inheres |n|ssu stane oh(e s#wou
cease to be odour [that ﬁqto say, t odour diffused I
space we mu?t assume that p rttc es of matter having that

odour are djffused In Space

«|? he inte |gence of Pt} Joul ervades the whole %ody, the

sou cannot g atomic; for inte/li Mce constttute ?ouls
ger nature, jUSt as heat an g t constit Hte that of fire

aration of the two as att nd that which 1s tﬂuahfte

oes not exist. Now it h been sh own that.th f

IS not of the samesze aste de only remaining alter-

native therefore is t at 1t Is a -pervading »"a

But how is t then that the Scriptures speak of the squl as

en ertng |nto an om out opthe bo%l a tfpt?escnbe Ifs S|ze as
dte ima)? pa sages answers anFara re to e und er-

sﬁoo In a tﬂurattve SeNse, as efernn ony to the pparent

Il usor con nction ofte ou henomena world, ﬁt
aP r]t bunctton WI'[ the b o yan e consequent cttvmes
all limited; but they have nothiing to do with the real nature
of the soul.
B SBE. XXXVIII. p. &
MIbidem p. 40.
9 [bidem p. 43,
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«Moreover we have the scriptural passage: ' That living sou
is to be known as part o? thFe)H nd?edtﬁgpart of the E)Qnt 0
hair drvrded hyndred times, and yet it is to bg finite'
gve V. 9) w ch at first states ﬁhe soul to be atoml
dthen teaches It to e Infinite. Now this is ap ro rrate on
In the. case_of the atomi |ty of the soul bern orc
while its Infinity is real; for both statements C nnot eta en
|nt eir prrm%r ense at the same time. And the Infinity ce[-
ﬁ canno(s understood_in a metaphorical sense, srnceﬁ
ge P n]rsa s aim at showing that Brahman constitutes t
f of the soul ». a1

Is the Soul an Agent?

Hindu philosophy in eneraI has a congenital prejudice, against
action, because |tpsyaft|gn that brn S ong {0 trapn?drr ratrod
cor ng to some schools, paBtrcHIar%t he Advaita 0 ngara even
g actions necessitate Tepirt eit in a better condition. Fi-
al liberation Is boun with comglete cessation of fall actrvrt

The “prim acre Rurva{n arquments in ewo 5-
sumrng the soul to be re maly. First of a Bre are
e Sarrrpturesatthateag%ert]Otreat otnee SOue mrrgrgtege a(dtnon td 9

what Is ev lusty SCrl 1ons
erd/ ed b drvrduas whrc?r would bepmeanrngless If the |n-
|vr ua ﬁ sno aﬁen

Anather argument of the 0 onents adduced b ankara is
thrs |t IS tﬁeless to explain awa eactrvrt of the I sa |n[g
%s ? aadthe Vedanta do, { reaI onsnt

the s u Sm com-

5 udd 1’ or man%s ng enta
Pose of subt tter because the menta organrs |s only %n
nstrumentwrt rch thes uI acts. If é)uddhr Itself were to
considered an a ent Xou wr have to admit that It |s a selfcon-
sclous ent]tg/ as bstFnce In which case you will have to In-
vent another instryment for the said substance to ag |th Most
Hindu schools marntgrn that no substance 1s rnhme lately opera-
tive; every agent needs an Instrume dt to act wit
ankara admits that the individual soul Is an a%ent on the
en mena Ia e; but Jike every thrnﬂ else on that pl Hotht
E R g eactrvrt are mere Iflusions superr osed on the
t vidya. Activit oes not he onq to the true aturr of the
sou |t did, the sou couﬂ never Lberéxted as it could never
renounce activity which is the cause of bondage.

a9 Ibidem p. 44.
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«It 15 not to be su posed hhat he a entshrﬁ of the Setf pe-
Ion?s to Its true urefa eat belon stlo the nature 0 frreh

ust as in or narg/ Ireacargen er-as ? as work rn wrt
IS axe and othert 1S undergoes pain, while on the othe a
eendo?/s easae ersure after hﬁvrnﬂ nrshed IS Work, lal
Is tools asjde and returnedJ Is flome: so the Self also,
as Jang as it 1s horne Wit resented by Nescience
and 157an agentr the state wa |n in under-
08s ﬁarn ut as soqn as, orte u oseo s l}g
eariness, It enters rnt? its own, g est Self, 1t Tregs ?
rom_th compex of e rits and rnst ents, an Wﬁ
Fssoe 'r”é LarE Orn - rs e Atnematr eneStiélteoorfnnora Ceease
‘ fe knovgYed%e and ha Ing reacin ds the sfate o absa/
ute |1 oIatron and rest enjoys II £ase ».%

Individual Freedom and Divine Concurrence
This rs an rnterestrn questron drsc ssed by Cankara as well

as by other_Hindu theo ere of cqurse we or the
trmeyberng forget that tlre mdsvrljua souI IS |r?entrcarpwrth Brann-
an ang conf ger It mereé/t as It 13 OR the pheno ena”r)aane a

inite spiritual being djstin man, Viewed In that w
IS tn gctrvrt ? tﬁe rnrJrvr u? souf entirely Jts own? %
natHre aHd acultres at its d|sposal 15 1t able to act by rtself
without the intervention of God?

« The Hurva aksn ma ntarn% that the soul as ﬁar as it is.an
?ent 0es on the Lord, because the assu tron
such lp% ce would serve no purpose. For as t %
drvr dual sou as m tives In rts own imperfections, suc :irs
gassron ave{ on an s0 on, and IS I%rnr ed with the who
B aratus of the other constrtuents 0 %tron It 1s able to oc-
X N rs own accordnt th e srtrog an agent and what
th dthg ord do for it? Nor %es ordinary exPerrence

show that In a drtron to ¢ oxenw rc are required Tor su
actrons as pOK/(I] and, the like, the Lord alSo is t]o he de-
ended &rpon oreovey (if the activity Fe ended on the Lord),
t would follow that thﬁ ord 1S crue ecauF rmposrnp ﬁ
IS creatures actrvrt IS essentralh Parn ul,.and af't e
sam time un bcause(illottrn to er activities upequa

res cru%/ rrlrjuasrt Cnee that rﬂotcannot be char%ed

ecause |n a trn\? reward oy pu-
nrshment IS judg ment depenas on the evaluation of the

@ Ibidem pp. 54, 55.
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erts nd dem rits of the creatyres in uestro[t the hjector
wr strI rnsrstt at suc de endence 15 possible only it'there
rgt religious. mer| ar} erit.on the part of the Creatures,
thest a arn exist 1f the soul is an agent... Hence the soul’s
actrvrty IS 1Ndependent » @

These objections have no force, says £ankara, because th
ggrlr\ﬂtu/res extﬁrcrt?y teach that the Lorél IS che causal agent in aﬁ

«For although the soul has its own rmPe]rfectrons such a
gassron and 30 on, formotrve and 1S furn ed with hewg
pParﬁtus act]on and although ordinar exPerrence 06s
ow that the Lord is a cause in occupations such as
PouEhrng and the Irke yet.we ascertarn fro Scr ture that
ord”is a cauﬁa agent jn all activity. For cripture sa
He makes him whom he wishes to lead up from thes ewor s
Po 00d ?eed nd the sa ema es(hr wh m he wishes to
ea own romtesewor s, do a bad deed " (Kau, Up,, 1il. 8);
again 'He who dwellin % rthrn the  sel puIIs Fihe " sel
wrt in™ (Qat. Br., XIV. vi. 7, 30)»

But if the Lord, is .the maver jn all the activity of the soul,
where }s the place for fr?e V\Crrlﬁ anu| responsr@rﬂty yHere Is £an-
kara’s answer to this difficult question:

« TQ kord mahes the soul act, havrnﬁ ?nrd to, the efforts
made by it, whether meritorioys or eritorious. Hence
there is"no_room for the o gectr ng rarse Havin regard {0
Pe Ineq &ralrt of the virtuou$ and yicious actronso th

the Lord, ac rnl? as a mere occasrona]l cause, allots to the na
corres ondrng ne %ua results. An anao 0US Case IS furnis e
%/ ral As rain constitutes the com occasrona cause for
shrubs, bus es, corn and so.on, which belong to different Sﬁ'
cres and fspﬁ geac rom its Bartrcu r seéd — f?r the \1 -
alua lity of theiy sap, floweys, frlits an Ieave results neitner

hen Tain Is absent nor when the specra see sarefa sent —

S0 we also must assume that tp [an\%ei1 avourabl
or unfavourabe circumstances for the souls with a view to
their former ef ort? Here the adversar o Jects: But It the
actrvrt of the sou e endent on S0 et rng se this h
vin uard (on t eparto the Lord to or ere srs rna
Bro riate. — By no means, we re oug eactrvr
f the soul is not independent, ye esou oesact. The Lor



118 FR. CYRIL B. PAPALI, 0.C. D.

Indeed causes it to act, but it acts itself. Moreover, the Lord
In causing It to act now has regard to its former etfordts and
efcause it to act in a formerexistence, havrn% regard to rts

orta PIGVIOUS to that exi IEHCE a reqressus 86 st which,
Bgn?‘rﬂsedng %the eternity or the rsamsara Jection can

Here we have an admirable attempt to explarn the m st
as cIearI as it is Rlosstrbe In huma terms A actrvt an
sical movement come from God, an rt IS t ou t at f r
cts Human reason compels us toa t this much. Be onér that
the mind capnot penetrae there will always r marn a res| ue 0
mmte%at thehfarto the problem. But thee anation of Cank ara

rowrn? gton tﬁ rvrne concursus careu avoIgs
the problem of thé ipitial ¢ orce 0 the freewrl the sou acts rn
this parércular wa ecause the L%r O[noves it In tha J
Ee Lord moves | Jn view of t osrtrons proauce |n rt

Its East actions; and these past actro In_their turn w%re
términed b the concu us whrch was rdtsefdetermrned te
ftrons r[rrece %vllt S0 on hackwa t% eternrtP/ I]
emo he Tree rst us only thrown, ack eyond feac nver
ace S%Tarw But then we must ﬁd it th aﬁ no philosophy can

adequately explain the mystery of the tree will.

IX. - KARMA-SAMSARA AND MUKTI

. The docttrrn of Karma- sam%dra of the trﬁnsmrgr tion of souls
rst emost undamental teneto Hrndursm teone octrrne never

cae In question py an rnusect and equally shared
dissid enmrou S Ir% th)e Buddhists a nd th% at/ns The drt[fer
amongt Ives.only on minor etars re ardrn the m nner rn
which transmdgratr N takes PJace and t e eans to (ee employed

t er an end tq this rec rrng evil. Mukt means rverance
oI Ml jnon ding, OF encles e tcts”o S L e
ctevrse ngrt(h theysole urpose of%rrn rnp a out this deliverance.

This unrver[s(ar faccegtanc héas s pared n}kara the trou-
ble 0 rfrovrng samsar Indeed no HrnduA) osopner has
ever felt con th rs doctrine

trarne Rrove It. But rn acce 5
an ar%t e metaph ysrcra as or?e to find a place In Bssyfstem

whole, gam % rH thologica gpenda e rnsePara rom
rt T IS sectron of his B ?/at erefore presents a spirit almost In
contrast with the hi hm %so hrca]l tone of the rest of the work.
But we must remembe e 15 only commenting upon the wor

% Ibidem pp. 59, 60.
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of Badararr]ana closely following the order and subject matter
of the Brahma-siitras.

Karma- samsarft IS accepted not onl a% an estabhsh d truth
but asa ernnrn BSS ProCess. Assumrn egrnnrng fot eword

d the transmigrator Pr]ocess woula “o Ve ONg In a VICIous
crrce say’s £an ra: « thout merit and demerit nobody can en-
ter into “exjstence, and again, without g body merit and demerit
cannot be formed: 30 that ?n the doctrine 0 éhe world h avrng
be %rnnrng we are led into a logical see-saw » % S0 leaving aside the
questionof |ts beﬁrnnrng let swatch how It work?

Karma éera means 'action’. In a technical sense it is
sometimes useq to denote Vedic Rites as op ed tanana FVedantrc
Wisdom), | resent ontext It stan s or all mora actl
?oo or ad, r] far astev\ﬁ]o uce hn the agent cerfain su
m ression amskara ic |nt eir turr necessitate trans-

rafjon amsara According to Advaita Ve anta goog_actions

ca for transmr ratio

ell as ad r}] n dif erent conditions of
courlse In t former case t Jnotyte ruits of good works, In
the latter to sufter the punishment for sins,

The, above meritrone sams aras or subtle im |h pressrdns cCU-
mulate in the s b w |c ccompanres the soul |n a |ts
vrcrsstttdes untr )Bwear seve out pro ucrn their d
stined fruit. 1t must be noted that In |an oso\n crveso
matter In fwo condjtions, gross nd su te aque, In etermr-
rtateO’ ndefinaple p rrme tter rfa krtl) In the process of evolu-
tron Ifferentiates it ef Into_ the five prime eements r marnrn?
str rn an im erceg econdrtron This'1s subtle (suksrn matt
which after further evolution and tr%nsforrB tioh results IH
gnross (sthiila matter we perceive. The visi externa th

an is composed of gros$ matter, and_ it Is. t ? %t at” the
soul #eave? nehind at elath Butwréhrn] it 1s the subt L
g Vita arrs |nterna Senses an tementa or anrsm w IC
% heres Jo the ‘soul as long as. the .traces of arm er rr] L
thus bin ”h e soul to tra smrgsratlon This subtle.h o (P
as It were petween the spiritual Soul and the material g oss oay.

« The soul accomﬁanreg b{& the chief vrtiag airs, the sinse 05-

ans and the mi with |tse nescience (avidya
oral g gorr desert ﬁaan} a the |m ressr ns ¥e

oy It pregrous existences, |eaves (ts orrHer hod ? |ns

a’new ho ere a_question ri\nseé eth er t e %on

%?rnﬁ to the new hody Is enve oped or not tle par
the eIements coHst tutin Ee seeds of_the % %

not S0 envel e teac

Rurv P sin sag/ To éhrs t]
replies, "in 0 tarnrnga other It goes nveIope atmeans
m SBE. XXXIV. pp. 360, 36L.
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we must understand that the so assing fro
bodr¥ to another r enveil pe}r} lhe %t eppartsgo the e?
fs . whic aret seesot ony e mode of
tar in anew hody. IS thys ecaedb ruti aI y[p Eheses
o e their oridin to the an only are’to be set

asrde because they ‘are contra rcted by Scripture » .9

The mass of karma that a ﬁoul has accumulated through the
ast etean¥ iS S0 eraormous that in tne normal course éven a
ousan Y]v L not suf%rce to ex Hstt e storf That a é
[)rg VY< egunt ructify In t ePresent ifels ¢
rara ha arma; what IS Ie over orfutur births I1s known as
am Ita-karma; and what Is |net1 newly formed In the, current
am na-karma. Unfortunatat/ In ‘most uman eings, the
amoun arma newly or(;n P I exceeds thF naount eleted
hn one a (at %t the end of one life the soul fin srtseL more
?avr burdened than at the start. Hence the interminableness
sara.
Buf regegted brrths lone will nof satrsfa/ the IavY] of karma.
As merrts N demerrts 0.not normally cancel out, t e]re 1S also
neeq aveérrety of conditions o exrst nee to JJ Lmrt the rverse
merrts and emerits tfoHJro uce their ru&s To t rs end t(ere ra
n ascending rir er of heavens apove and a escen in ? ef 0
ells below,” all of which are bhogfa bht#mr worlds oT fruition
ecause there merits an demerrts ructr but no ngw ones_ar
acqurred This waorld alone 1 arma umi-_(worl of actron
here merits ang demerits can t]or[n But even in trlrs world %
| rverﬁrt y to suit karma: he e range o anr and ve etanl
rewrt var in ra esr% rt)er ectronr each order. mong
ﬁ this infi t] riety of sfates and conditions on eart In th
eavens and the nells, there 1s only one state, t ﬁt of man, in which
the soul can ac urre 'merit or_demerit. In all the others. the. soul
can passively ex at art of its karma, but never a%gement r%
one sensg tie conaition ?f man i drsadvalntag ous, .becayse both

merit an demerrt com transmi raéron t ere is at the same
trlme a ver great a v%)nta e attac% to it, for In that condi rorf]
ne g soul t its salvation, that is, actjvely an

fe

reftrve? reduc rts arma even gelete i entrrefy All the Hi gu-

Ieligols and philosophic systems are attempts t0 devrse ways of

or Purva-Mimamsa, vedhc rites are the onla/ means of deli-
verance Samkya- Yoga fgrvest at privi qe tOﬁ ticism and men-
‘a absorptiop. t\ﬂ he rel rgrous sects wit therrtherstrc theo-
res consider at 50ve and_devotion to a Persona God? as
th essential means of salvation. To Advaita Vedanta, the only thing

9 SBE. XXXVIII. pp. 102104
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that count}s IS rrnar]a %nturtrve knowLed“of the Ab?olute Imper
sonal Bra ma these schools, t g once intolerant of one
anot er, have end prnfacom 10 'ﬁ qne holding to Its

q means as the ost efficacious while a mrttrng th ot ers as
useful up to a pornt ere_we are only concerned witn the
promise as conceived by Badarayana and developed by Qan ara
In his Advaita Vedanta.

The Three Paths of Samsara

There are three paths open to transmrqratrn souls accordrng
to therr res ective ese[ts Two 0 e ead Wards and on
down. W aY summarily dismiss Lhe ower path. It 1s for those
wicked so]uls hat have itert er works nor wisdom tﬂ their ﬁredrt
Wrsdom ere means at least faith in the Lower, Brahman, that Is,
the personal asoec%o Brahman. Worksrh ﬂ ﬁstron arev dic_rites.
austerrtres cha Itanle worsetc even t ? erfor wrthout
%/ special re e(rence t% d. The reprobate souls t at ave no
h errts srn aftert elr death to esubterranean W%rd am
Ht zi\ the abode of Yapa or even lower to one of the seve
s all under the rule o Yama Thence, after countless ages 0
torm?nts they return to the ea] h to resume their pilgrima tar-
trno roorntelowest forms o L s to be noted that ac ord
octrine aJmost unjversa y d by the Hindus, no sou
destrned to remain eternally in h

«Those who are neither entrtle% through kn?wled ge, to foI
low the rﬁad of the %ods nor, .oy works, to follow the 1 %
of the fa ers, for those there'is’a thir oath on whic
re eate return to the existence of ts]mal a rmals
ater] escend to Sam amana, the aboge 0 a]ma suf-

fer there the torments of Yama correspondrng to their evil
deeds, an éhen again reascend to this world.” Such is t err
ascent an escen S We marntarn on t e ground of suc
course erng declare Scripture..

oreover the B rbana wrrters record that tgere are seven

e s, Rayrav me, which serve as abodes of enjoy-
ment ofﬂt farurts 0 evat d?eeds ». % oy

the at Oth%atg%h!eer%dlﬂrg ltg\rvrrarle?Sreaarr(?hrtrqe Poatohneou ﬁe ﬂgg %rrr]cst
above th e atter sto rngvs hort att e moon; the onm arg

no return, the othe Ides only g temporary re
travaris of samsara. These two pat%s ave Been %dmrtted into tp

® Ibidem pp. 124, 122, 123,
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scheme of the Advaita VedaBta as a.compromise. and concession
to t e other systems, wh“ere y sacrifices, austerities, de¥otgfon t0
E Personal God, are all allotted their re 8ttve shares o Icacy,
ut care H” ketstt in thetrﬁ]:aces as subsidjary to wisdom.

t

first discuss the lower one of these paths, that of
the }Nt(hers It 1S meant ?or 0se who have per ormga works, but
not acquwed wisgom,

«Scrt re states that the souls of those who perform sacri-
|ces gn% the Iie r1se on t(he road leadin thprough smo&

and so on, to the sphere of the moon, and when they have
(e)gceendlth the enjoyment (of the fruits’ of their worksy again

e have remarked abgve that merlts and demertts d? not
ﬁanc out. It IS onH\ns om th a tg powey 0 % etm%
arma. ork on rPO uce thetr ryits goo Qor had as the_cas
gta[y 3 |r} IS |fe(t|me ommitted many crimes

I so er orme ew Wors sa sacrtftces e cannot

». 99

%pt ese contrar uns Si utaneousy fter eat ﬂoodw rks

fain the pri r|t fr |t| n, afd he sou wrarﬁ Its subtle

ascen s fa the ers {0 the on, where It re-

mat S untt th e ? ruits are al exhau it has to des-
to atone

or.the simple reason that It has.not yet acquired wisdom wi
t“cg fmn]p |berat|on IS Imp ossh%Ie ythe condition of Its re
on the presence or absence of these demerits an

gravity t ereo

«th]en aé the passin Ta of the works, i..e. when %rks
orme such ssa fl ousett?e are qy the' enéo ment of t etr
{

er
r%tlts exhausted, Scen em?m er
y%attes S (esC n

fh

%end to this wor or Its past emertts ?It as an?
the

ECTIP ure decfares manlfes
h%ln%gwngﬂoodcwﬁ remaln er, ' Those‘whose conduct (caran

Iqumk ttaln some. good_birth, the h}lrt
ana, or a Ksa rtya or a Vat%

But fhose whose
onguct has been evth will quwklx tta an ev}I birth, the
Irth of a dog, or a hog, ora Canclala».u

SESISPS the path of descent has been carefully charted out for these

«\\e nqw have to inquire into the mode of that descent. On
thls point Scripture makes the foI[nwmg statement; «They

'Rl
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retu[]n again tpe w theg“oame to the %ther from tBe ether

t0 t rr T en the sacrificer having becom arr ecomes
smok %vrnog ecome sm(o e beconfes mist, havipg hecome
mist he becomes a clou havrng hecome a cloud "he rains

down ' » .1

%rrs oint, as£ant1ara the return ourne IS st ar ht
ands r (herea rit s long and hazard us esou a
rarne own finds 1ts wa)( Into some plant, Itto be Incor orate
Ln it — on wrc d souls retu nrnﬂ rorln re sometE) es re-
orna g ts— ut ho walt or%at ant to eeziten y some
anrma N £er aps t at ﬁnrmal another animal, and” so on
1l rkc ange é‘ the right species of animal or man, and wait
ort atdrrhrvr ual to procreate so that it may enter into the em-
ﬁo and be reborn. e We can now leave the soul to Its own re-

Tﬁre way of éhe f(athers herfore IS not ﬁltogether valueless.
At leades upwar rovides the soul wrft a temPnorarB/ rest
ouse to relieve the fatrgue and monoton o Its interminable pil-
rimage, t ough It doe not(! ?d to rea g
axintum, bené&fit to ereepd I-

rom mere wortis that I sﬁcr
es, ascetrcrsm elc., practrc without the knowledge of Brahman
ors e]cra ref ere ce 10, God.

e way of the Iqods on the other hand, leads to the heavens
from where the soufs do not have to return to samsara:

«fr ut as well as smrti we ar acquainted with the
as heard the Upanrs S ort e se%ret knowe
l. & wh o w Brahman . called
godfs IS descrined EPra Up. ﬁ r\ av sou%tt
b enance. ahstinence, fart an nowe e, gan
northérn path the surf] This 15 the home of the sgrrrﬁs t e

r
rmmortal ree from fear, the hrghest From thence they
not retum » . 103

This path is for tho%e who have some 3 w}rled{ge of Brahman
howeverrm erfect. Those tho ave realized t Mrrtrve vision of
Brahman dod not have to follow an P as wes gresentr%/ see.
Here It Is, question of an imper |<nowe rahma

ust recall the distinction, note gar ler in this treatrse between
etwo as ecs of Brahman, and between the ¢ rresP ndrn% two
orms of r | lon. The Iin ersonal Brahman 5.t h1gn er aspect,
the Persona gvara the o er aspect of the divinity. The intuitive

iberation. This IS

Wa

I°l Ihide 127.
I?B\S/IBE 9<'x>e<r P B
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owledge of the first is the higher religjon leading to immediate
_|< eﬂ%t?gﬁv $?<sana mu tr} ﬁrgaerth an gevot?ongto tne second
mu ti) Aﬁ

er 10 rings anout gradual liberation kam
i e s S
| ell 0 It wrth fthe En%w g‘ge 0 God an ?te mtentror?
8easrn im, are fit for this ﬁ this g% erous %ﬁsture
|ta edanta tHes to. pacify the numerous™ bhakti schools an
refigious sects that between ‘them comprise %e vast ma orrty
Hg us. But even here Qankara mirsts t atte libe aérv efficac
gs lower religion, derives not ron)tut e love otion, 0

fa rl |ces and austeritjes nractrced rather z%rom the know-
edge of Brahman implied In them

«Not by faith apd aus erities alone, we reply, unaided b
knowledge, can_that e attarned or ahother scrr tur
assa es s, ' Tarou nowe e they mount to that

rom Whic IIwrshes ave passed away: those who are skr

In works on o not 0 re nor penitents devoid of know-
Edge Cat » 104

ascenaing . order  Sev avens presl oVer as Mmany

vedrc ertres in t err order 0 perrorrtg est, Brahma-
lﬁ a, is the abgde of Brahma the gersor] Go esoul eavhng
ebo the Bath by celestia Ez B psaras). I
furda rs neces rg/ serve ankara, necalise | t e ansence
the soul IS incapable of any activity, its faculties remain-
% wrape u teve %a eofthejourne the soul I illumined

At thi rPornt mythologx %kes over. Alon éhrs path are ranged

re and moy |n tne nheaven o Brah a it comes t0 know
f ly and in urtrve?/ the true natyre_of %ra man the Impersonal.

e\rgr it nas stifl to wa]rt fo |t final liberation which’, consists

f ent| catro Ith, t ute In t f meﬁn time it shares
rna the oru eatrtu eo gersona Brahma, which now:-
ever is. not 1in ntte as’ the personal aspect of Brahman itself
IS empirical and limited.

«Accodr to hrm Jarmrnr the soul’s o n nature 15 'like

that o t 1S, | comprises a uu]a litie e

rnnrn reeness rm sin and. conclu rn with truthful-

ess 0 conceptr aso 0 nrscrence omnipotence;
» . 16

and in this nature the soul manifests itself

' - XXXV p. 234
WBISbBrEem p. 408, P
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But, adds Cankara,

«The lordly power of those who take their stand the of-

fected Braiman |sHot absolute, forthat reason asot\at crhp

ture teachest at Joyment IS ongl equal to that, of fne

ggeltnlamyt de]r ect Lora [i."e the persondl Ipvara who is him
|

At ttHs omt all the bhakti schools aHd rellglous sects brh
thelre y to what t ?/ e|eve a &p){ concl u3|on
3 et e h| st heaven Iastln Jt% soul retain ts
Individual |tg IP o er t0 s are In t 6 gor an eatltude oft
Personal God tor all eern| Ofc urset e too make concession
to Advalta Vedanta. T e?/ mlt t at there'is also an Im ersona
aPect to Brahman, which accor mq t? them |s nqt th |%
m an% any Bynlc metaphysician s free Jo lose himsel
If he' %oc 00S8. ut forthelr art, the wou «rather taste h one
tan ecome 1t ut%oteAdv It be a pity to con-
A L met netf’“%'tge‘t ofse”“”g
So tﬁese beat| ied 5? Fs am) Ft/wﬁ ?lnall be Pele I
gpen t the end 0 tecosmlf Xge AtteI 0se_of eac
le, w en the whole materia spiritu creatlon —W |c
%e In realit @Pearances suPeélmgé)se on Brah man — Wi
e withdrawn |n hman and reduced to potentia |ty awaltlnq
a new creatlon twose eaflfied so |5 th ha% attat ntl eH |t

Iease

Tl
hntum no man EII a relea ein
Im.. The rest1 of the souls wi Frecﬁuce 0 pot%ntla ity and
cycle when to resu

aifing for the next cqsmic
VYtelr J%urney at the point at which they hag brol<en off.

«When the reabsorptlon of the effeﬁted Br fa El( worlg drah
near, the souls in which meanwhile perfect knowle e
srﬁ)run l]t proceed, toPetPer with Hnangagarbha the ruler of
to 'what ?erhanttletohe ure
ﬁ st hce ofV|shnu This 15 the rel eafse bg successwe teP
whilc ave to accept on the a5|sri scnptura a-
ﬁtlon about the non- etuLn th e souls. For\n{) Ve show
go?rttgt e Highest cannot irectly reached by the act o
» 107

Instantaneous Liberation (Ksana-mukti)

This s the most |deal g/ﬁ]e of liberation and Advaita VedarLta
is the way to It. It I1s altogéther a category apart because, unlike

I«gg 8£18
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the souls on the three paths menti edaove these souls do not
B 16 pathe mention i

travel after dﬁath reas N Bs In cate 'fankara In the las
sentence of the text l1 anove. You caﬁ Zgo to the p rson
a limited and loca

vara hecause
But t ?
ut above a

there of gorng

«From all these passa es we asr:%rtarn that the hi hesg {ah-
man resege g here, wrt e

everyt a Ir1|t ersl eartlrt:)glggter rmpossrb?
that”it s[t?oua][c] ever be the goa[nop going » .18

B || dasloect o
solute Brahman |s ever where S everY 9
your own inmost Self: wHat need or possibility

Th%u h, the Irberatron |tsef |s nst nt neous and the ?oul has
rho ourne ake ater ea pre aration tor it In
t |? on% yous. To begrn wdt aspirant has to
Il all the duties o |s caste and condition accor ”i? to the
ScrrPtures Thrs IS only aJ emote pregara lon. Tgen ? ows, the
mos essentra exercre meditation. Th orate discipline ott1

%a 5.2 oRte in full as a necessary aid to c?ncent ation. T

Itation as {0 contrnu unrnterruRte until death, sa s ah

ayana ank ara In his comme tary re ar s that

tation IP 9 neral muyst contrnue tII deat drscoursr
alart of It rela g Brahman . Itself have to cometo anend
hen one reaches the stage of |nturtrve realization:

« But noirv a disti ctAon is made. Those mﬁdrtatrons which ak
Et complete knowle ge terminate, — IM) s]ame \r{( as t
atin of the rice q ains 15 terminate the hus ecom-
detached_from Yhe grar s — With, therr effect bernP

ﬁo BI ed; for as 500 % effect I, . perfectJt %e
as. been optained, no urt er ef ort can be commande srn
scrrﬁtural mstrHcthon does not 8 to him who knows that
Brahman — which 1S not an object of injunction — consti-
tutes his Self » .1

Ttﬁ essentral frwt of this mturtl(ve realr% Hon is the radrcal can-

ce attono all Leaccnmu%ted arm tesoul and te rec u-

son of uture arma for the rest of its life on e rt G
Branman there takes acetenoncrn Jng

tarnment 0 to t

of the osteﬁror sins an e annl |\%ron tertor

agent
oﬁes 4 ut 8u |r|tua erate s still
pnysically bound t the bo y as ng as this presen e lasts.
18 Ibidem p. 3%.
W Ibidem p. 3L
W ibidem p. 34
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For jn spite of accumulated karmas bein deIeted and fresh ones
ﬁrecuded regabdhakarmaor that pfat f the past karma which
ﬂs acJua gun 0 éproduce ts Truits 1 this, lire mu?t e
allowe ? se. It ]S onoy When thatt 0 has complete
orn |tse ?ut an ftermln ted t tfthe sou can pass over t
the plane of the Absolute and lose itself in Brahman.

« It has been Bhown that all%o %ng%ll geeds whose ffects
a e notﬁ/et equn are exst ﬁUISﬁ h Powero now-

thers _on tfe other hand, I. e. those gf
an eV| wor s whose effects have begun, a man has at Tirst
E)o exhaust by the fruition of thehr CONSequences, and then he
ecomes on This aFi)ears rom scrlptura

e, § Wlt (qu]at?ter 50 lon 1S not
gf egred Ihom the bo é/} then EWIﬁ >ecomeo eW|t Bran-
man Up, IV » 1

Such a soul has P ore to fear rebirth.. However there are
some exce‘)(slona] Sou ?} great mlsshons to, carry ?ut

e wor resreC e%rt%? it earth, not indegd
He expiation of t ﬂelr karﬁt tyforthe fu(i?llment orf]thelro Ice.
«So the AParatmas and other Lords to whorﬂ %he hlghest
Lord as ntruste cert}amo ICes, ast—althou% ﬁess
release — a3 long 4 their

? ge nowle Le cause 0
ice [asts, their Works ngt yet emg exhausted, and obtain
release only when their office’ comes fo an end » .1

he expedient by whic these li erated so Is are kept
throu gpre eatedyre irths s the saekenmgn of the tem op fq ek?
Prara arma « % a exhaust e aggregat % ﬁr

he co se uences of Which fave once e un, soas to enable them
to dIS rge their offices » .

A]II the schools [haft beI|| Ve in he ven and the continued indi-
vidu of the soul after | ratlon eheve also |n the_ diversit
ofman ions the ’qe that 1s, d erences In degree o heatitude cof-
respond ﬂ to t erent merls of souls: 0A ahta Xe
}t anta. Consistent Wlth |ts prln es, It malntﬁlns t at a

erences are this s|| |beratf There are the three Hat S, there
IS |nstantaneous eration: all that corresponds tQ |ver3|ty of
merit. But at the ternglnus itself _there can be no dllfferences or
It i not a question of enjoying Brahman more or less according

1 oidem pp. 362 363
i D3 B 28
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to one’s ¢ Pacr butHust hecomin Brah)man whole and e(ntrre
or rather disco errnrrt at one has a X een that; and evident
there cannot be mofe or less of Brahman.

« or aIIk gdan a texts assert tpe state ?f final reIe se to be
T e state of final release 'Is nﬁ (Jnt?
ra man and Brahman cannot be connected Wh erent
! rgnsoﬁince many scriptural passages assert It to have one na-
u y» 14

But a very vital questron remains {0 be answered, whrch Qan-
kara carefy avords and hrsgvrsar%es kee onstant h]a BD
on. Wh will'be Teft to enjoy this beatific identi é Ication wrt ra -
man T IS uestron is nee rarsed O answere ¥ an araYv
‘at er sur rsin consh erm? his hapit of ash| Lrnﬁ1 all pos-
sible arguments a ahrnst hn orger {o emod em. We
may however read” his mind In the following words

«When theeparts f him WRO knows are merged in Brahman
is. there a remain er whic rhot 50 mer% a]s in the case
of ot er men; or rsh r]e n? suc remam?e] utra kara
teaches exgressIPrt at t ements etc. 0 rm who knows en-
ter ntot relation of (absolute) non-division from Brahm a
And wh ﬁn \BMS that are du tci nescience are dIsso ed
hrou Ho f]rs ot possrbethataremarnder should
e Ie arfs 'there %enter Into absolute non-division
rom [i. e. identity with] Brahman ».us

The comParrfon rnstrtuhed here is between t e so | of the |ﬁe
man after release and the transmtgratrnri]sousa etrme oJWt

osmic dissolu During the . night following the, cosmi
f h ] ﬁin] Brahman, hut. tﬁ

tjon
utio |e coSmos Temains”ahso
(npberate souls though absorpe 3 Br rltan retain thﬁrr indl-
laualit rrmage In the next

?t t g Xcontrnue Ferr

cosmrccce The |iberated souls, on the other’hand” are fompete
5)F]me(r N Bra man ng tface of rndrvrdualrt eft. Thi
ould not, emrstaken or annihifation, insist thg Advaltins, an
g ove it with an arhaoay An ea[]t en vesse dﬁpe In the Sea wi
a part of ater wrt In Its walls a d give It a sort o
In rvr uaIrty and drstrnctr from the rest o the sea. Break the
ot an t e water a ain. Pmes gne wijth the ocean. It IS, not
nnr hilated J)ut me y. rid of the rmrtatdon and false |n dividua-
tion imposed on It the pot; 1t has shed its ephemeral self and

regained its real sel rn the  ocean.

114 Ihidem p. 329,
s Ibidem pp. 36, 377
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But all thrs metaph srcal dug&/lery has Jarled to reassure the
vast rgarorrt of dev u no would "rather taste, hone
Nor as |t convmce t e h erstrc edantm

Raman a and Ma}dhva re ve ement t ehrr rot nere |

osou 0 Save, } ea mu a 1S, am ro aton
Instea tem sou

g |¥| {u H Bra ere
h Bra man realrﬁmg himself. Everyane feels t o savmg
IS soul. n ureto save”Brahman An does £ nee
to esave afterfreel Iowm imse to be veiled anit [Imit-

Maa ra man ants tq liberate himself from
that unrea co%v{e X ure |twtt(n es%antjare

Monrsm st satt ey oto rer lon. One may whet gne’s
metago Zsrca acumen on It, hut one ca (i'[ subsist “on J Even

nkara who srfecu lated on the Imﬁersona Brahman and wrote
vo urHes on it Tived all the while like the devout Hindu he was,
worshipping the Bersona gvara.

Fr. Cyril B. Papali, 0.C.D.





